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Introduction 
 

There is one relationship that every human being 

and every Jew even more so, deeply craves and 

yearns for. The relationship between man and his 

Creator has been the coveted desire of man from the 

time of his creation. Since the Jewish nation stood at 

Mt. Sinai, over 3300 years ago, this craving has only 

intensified, especially since our exile from our 

homeland, close to 2000 years ago.  

During this long and bitter exile, the Divine 

presence has often been hidden from us, only to be 

discovered through the concealed miracles of our 

history and our daily existence. Throughout the 

exile, it often appears to us that the special 

relationship that existed between our people and our 

Creator has been strained and in the process has 

waned. We feel distant from Him and perceive Him 

as distant from us.  

Shlomo Hamelech composed a work, of unique 

importance, describing in detail the depths of the 

relationship that still exists and flourishes between 

Klal Yisrael and Hashem, despite the apparent 

rupture in that relationship since the destruction of 

the Bais Hamikdash and the exile from our land. The 

in-depth study of Shir Hashirim, the Song of Songs, 



ם | 6 י ר י ש ה ר  י ש  
 

has the power to alert us to the fact that that 

relationship is still alive and well and awaken in us 

the emotions that may have been dormant, allowing 

us to once again feel the depth of love and passion 

that exists between us and our Creator. 

Our sages tell us that the world was never as worthy 

as the day that Shir HaShirim was given to Klal 

Yisrael, the day that Shlomo HaMelech’s Bais 

Hamikdash was completed. That day represented 

the culmination of the goals of creation, teaching of 

the Torah, and the ultimate connection with the 

Creator, with the establishment of His permanent 

residence, so to speak, in our midst. 

Despite the fact that at times we feel distanced from 

Hashem and that He seems, at times, not to be 

lovingly involved in our personal or communal 

existence, Shir HaShirim teaches us that the love 

between us never ceases to remain strong. 

The following is a series of insights into that mutual 

relationship based on Shir HaShirim. They are a 

collection of weekly emails written and distributed 

in memory of Mr. Marvin Halpern, Z”L. It is our 

hope that they will help to inspire a greater 

realization of the extent of our continued love for 

Hashem and His endless love for Klal Yisrael. 
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The study of Shir Hashirim, the Song of Songs, 

authored by Shlomo Hamelech, King Solomon, is 

uniquely important in our times. We live in a 

generation that has trouble imagining the depth of 

the loving relationship that exists between each of us 

and our Creator. The Divine presence seems so 

hidden from us and we tend to doubt the love that 

we have in our hearts for Hashem. 

The lesson of Shir Hashirim is that despite how 

estranged we may feel from Him and how He seems  

to be so remote from us, an intense love still exists 

between us, from both sides, even though we have 

trouble realizing it. 

In his introduction, Rashi explains that in the distant 

exile in which we will find ourselves, we will remind 

ourselves of the glorious early days of our existence 

as a people and that memory will reawaken that love 

of Hashem that lies deeply buried in our hearts and 

desire to come closer to Him once again. We also 

realize that despite the hidden nature of His 

continued involvement in every aspect of our 

existence, He still loves us and, so to speak, craves 

for our return to the close and loving relationship of 

the early days of our existence. 
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On the Yom Tov of Shavuos, we celebrate the 

glorious encounter between the Creator and the 

Jewish people at Mt. Sinai, at which time we 

expressed our mutual love, G-d by giving us His 

Torah and we by accepting it unconditionally. May 

this Shavuos inspire us to renew that loving 

relationship and to continue to maintain and expand 

it. 

 

Rashi, at the beginning of Shir Hashirim, explains 

why we as Jews have such trouble finding true 

satisfaction in all of the pleasures and indulgences of 

the material world. Whether it’s more money, exotic 

foods, indulgence of drinks etc., we never feel 

satisfied, always craving more. 

He explains that the subconcious memory of the 

Divine Revelation at Mt. Sinai, 3327 years ago, 

which was a personal expression of the Creator’s 

love for us, left such an indelible impression of self-

worth and fulfillment, that nothing we experience 

can compare with it. We measure all present 

pleasures against that subconcious memory, 

therefore they fail to truly satisfy us.  

Rashi goes on to say that only when we connect to 

G-d himself through the study of His Torah, do we 
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begin to access and relive that original intimate 

experience. This is the only pleasure that can truly 

satisfy us and fulfill our desire for pleasure. We crave 

spirituality more than anything else and therefore, 

we must experience it in our lives to find true 

happiness. 

 

The Medrash (Shir Hashirim 1:2) tells us that the 

sacrifices of the Avos were better than those of the 

leaders of the later generations (of the 40 years in the 

desert), because they were made purely out of the 

love of Hashem, since at that time, before the Torah 

was given, they weren’t obligated. The later 

generations, after the giving of the Torah, were 

obligated and therefore it was less of an expression 

of pure love of Hashem. 

Even though we know that one who is obligated gets 

more reward because there is more resistance (the 

Yetzer Hara fights obligation), however, in terms of 

forging a relationship with Hashem in the here and 

now, the one who acts out of pure love forges a 

deeper relationship.  

This has vast implications for assuring our children 

follow the proper way in life. We must help them to 
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develop a strong personal and loving bond with the 

Creator. 

 

It is well known that Bitachon, trust in Hashem, is 

the greatest of assets. It brings peace of mind, 

strength to continue one’s efforts and it can bring 

the most desired results. 

It seems from the Seforno in Parshas Behaaloscha 

(Bamidbar 11:12) that if one does not know that an 

individual’s love for him or her is such that that 

individual will put in full efforts to benefit him, then 

it can cause his inability to have any trust in that 

individual. It would seem therefore that if we don’t 

realize that Hashem’s love for us is total we would 

not be able to find the ability to put any amount of 

trust in Him.  

This can be a most powerful case for the in depth 

study of Shir Hashirim, to enable us to know the 

extent of Hashem’s love for us, despite the lack of 

our total worthiness. 

 

In his introduction to Shir Hashirim, Rashi explains 

that the text is an allegory representing the 

relationship of the Jewish people with their Creator 
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during the long and bitter exile. He describes the 

process and sequence of feelings that lead one into 

the other and eventually awaken Klal Yisrael to 

rejuvenate their relationship with Hashem, which 

has been so strained through the length and depth 

of suffering of the exile. 

Rashi begins by referring to the seemingly endless 

sequence of exile after exile and destruction after 

destruction and the lack of any respect for us on the 

part of the nations of the world. We then begin to 

remember the glorified status we had and the love 

that Hashem expressed for us by choosing us, from 

among all the nations of the world, to give us His 

Torah. The memory of this love leads us to want to 

go back to that relationship, because it was better 

than anything that we have now. At this point, we 

begin to allow ourselves to remember all of the 

kindness that Hashem bestowed upon us and we 

begin to realize that Hashem is always full of 

kindness and mercy. We then begin to realize that 

the exile in which we find ourselves, is purely a 

consequence of our rebelliousness. When we realize 

this, we can begin to appreciate the prophesy that 

tells us of all of the amazing kindness that Hashem 

will show us at the end of the exile. 
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It seems that Shlomo Hamelech tells us about how 

we will act and feel towards the end of days. The 

rejection that we experience during the long and 

bitter exile, leads us to forget our glorious history 

and our unique relationship with the Creator. Yet 

the embarrassment that we feel during the exile 

awakens us to remember that glory 

and relationship with Hashem, and inspires us to 

crave that closeness once again. 

 

Shlomo HaMelech, in Shir HaShirim, describes the 

essence of the Jew in the long and bitter exile. 

Deeply buried in the soul of the Jew is that memory 

of the special loving relationship that was 

experienced at Mt. Sinai, when Hashem gave us His 

Torah and we accepted it with love. However, the 

Jew in the exile feels unworthy of that relationship, 

due to his present shortcomings. 

In Shir HaShirim, Klal Yisrael tells the nations of the 

world that even if I am ugly in my actions, I am 

beautiful in the actions of my ancestors. It seems 

from Rashi, that not only do I inherit the merit of 

their great deeds, but I have inherited their innate 

greatness as well. I have within me the greatness and 

piety that was passed on to me from my ancestors. I 
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am therefore far more worthy, in reality, than what 

appears to be on the surface.  

Often, we question the true depth of our 

relationship with Hashem, due to our own 

shortcomings. We are in truth far greater and more 

worthy than we might think we are and still worthy 

and capable of having such a close relationship with 

our Creator. 

 

One recurring theme throughout Shir HaShirim is 

the love that Hashem still continues to feel for us (so 

to speak in human terms that we can relate to) 

despite our exile and continued distancing ourselves 

from Him. Rashi, at the beginning of Shir HaShirim 

states that Shir HaShirim is the holiest of the holy 

writings because it is all about the “fear of Heaven 

and the acceptance of the burden of Hashem’s 

kingdom.” 

On the surface it would seem that nothing could be 

further from the truth. Shir HaShirim is all about 

love, our love for Hashem and His love for us. The 

fact is, however, that when we say the Shema daily, 

which is an act of accepting the burden of Hashem’s 

commandments, it is always preceded by an 
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expression of Hashem’s present love for us and 

followed by a directive to love Him.  

It seems clear that the ultimate basis for our 

commitment to serve Hashem and perform His 

commandments, is the loving relationship that we 

maintain. The reference to the fear of Heaven also 

seems to indicate that the fear referred to is based 

on the loving relationship between us. The greatest 

fear that we could have is the fear of undermining or 

hurting our relationship with Hashem. That is our 

greatest concern. 

 

As we remember with profound sadness the 

destruction of the two Holy Temples and all of the 

ensuing suffering of Klal Yisroel over these close to 

2000 years of exile from our land, we wonder about 

whether or not we still have that mutual loving 

relationship between us and Hashem. 

The ongoing suffering that Hashem allows to plague 

us throughout the millennia, might seem as an 

indication that his love for us is no longer. However, 

our miraculous survival against all odds and logic 

indicates that He is still watching and protecting us. 

In the words of Shir Hashirim, "He is supervising 

through the windows, and peeking through the 
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cracks." Even though we seem not to see Him, He 

is watching and protecting us. 

Rashi, in Shir Hashirim explains that it was 

Hashem's over-abundant love that caused our 

rebellion against Him at the time of the first Beis 

Hamikdash. We also find that Hashem begs us to 

return to Him. 

In Shir Hashirim, we do find Klal Yisroel’s 

resistance to Hashem's overtures to us, yet it 

becomes very clear that that resistance is only on the 

surface, but underneath remains a heart full of love 

for the Creator. 

This loving relationship between Klal Yisroel and 

Hashem remains strong and continues to withstand 

all of the interference it suffers. 

 

In the Shma we say “You should love Hashem your 

G-d” and Rashi explains that there is a major 

difference between performing the Mitzvos out of 

fear of Hashem or out of love of Hashem. When 

one acts out of fear, if the burden becomes too 

heavy, he just leaves it and goes away. This is not so 

when he acts out of love. Love makes the burden 

light. 
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Rashi in Shir Hashirim says that the uniqueness of 

Shir Hashirim is that it is all about fear of Hashem 

and accepting the burden of His commandments. 

This is very perplexing since in Shir Hashirim there 

is not one word about fear, rather it is all about love 

of Hashem and the loving relationship between us 

and Him. 

It seems that in order to fully accept the burden of 

the Mitzvos and all of our obligations and to even 

be afraid to compromise them, the basis for all of 

that must be a feeling of love of Hashem. 

If our commitments are not based on love then the 

burden becomes too much to carry, we stop trying 

and instead forsake the commitments. Love is truly 

the only basis of a lasting commitment to do 

Hashem's Mitzvos, even under trying circumstances. 

 

This Shabbos is Rosh Chodesh Elul.  אלול, the 

letters of the word hint at the Pasuk in Shir 

Hashirim,  "I am to my beloved and my beloved is 

to me.” Elul begins the period leading up to what is 

referred to as "The Days of Awe," from Rosh 

Hashana until Yom Kippur. The days often evoke 

feelings of great concern about the fact that during 

these days the entire world is being judged. Yet, we 
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prepare for this time by focusing on the loving 

relationship between ourselves and our Creator. 

Even at a time of such seriousness, our most basic 

concern is that we should not do anything that 

would hurt our relationship with Hashem. It has 

been suggested that the essence of the fear that we 

have, at this time of year, is the fear of losing or 

undermining our relationship with our Maker. 

The reciting and study of Shir Hashirim helps us to 

realize the existence of this relationship and to 

deepen our love for Hashem, even though 

sometimes we find it difficult to imagine, 

considering the challenges that we constantly face. 

 

The name of this month, Elul, hints at the Pasuk in 

Shir Hashirim, in the 6th Perek, "I am to my beloved 

and my beloved is to me, the One who grazes His 

flock in the midst of roses." Rashi explains that the 

reference to roses refers to Hashem's shepherding 

His people with a calm and good leadership. Rashi 

also explains that the period in history that it refers 

to is the Babylonian exile. How can we say and feel 

that in the suffering of the exile, we appreciate 

Hashem's leadership as calm and good? It seems that 

when we engage in the loving relationship with our 
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Creator and know of His love for us and our love 

for Him, then in that context we can feel calm and 

good in trying circumstances, knowing that all of our 

difficulties emanate from the loving relationship that 

exists between us and Hashem. 

The story is told of a certain, Reb Zisha. A 

delegation of Jews came to him to ask him to explain 

to them the meaning of the concept, "Rejoice in 

suffering". They found him to be a person of 

enormous suffering, poverty, illness and the like. 

When they asked him the question, he stared at them 

incredulously and said, "I don't understand why you 

came to ask me this question, I never suffered a day 

in my whole life.” 

Dovid HaMelech in the 23rd Perek of Tehillim, 

refers, in a parable, to the whip of Hashem, his 

shepherd, as a source of comfort to him. This seems 

a bit difficult to understand. A whip is a source of 

pain, not comfort. One of the great Torah giants of 

the previous generation, Hagaon Harav Eliezer 

Platchinsky, zt”l explained this with the following 

parable.  A shepherd was grazing his flock and as 

nightfall approached he gathered them in for the 

night to the safety of the barn. When he counted the 

sheep, he realized that one was missing. He set out, 

with his whip, to find her. The animal too, realizing 
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that she is lost and fearful of the dark night is crying 

and hoping that the shepherd has not forgotten her. 

All of a sudden, the shepherd spots the lamb and 

cracks his whip on her back. She breathes a sigh of 

relief, the shepherd is still with me and trying to 

bring me back to safety. 

In the context of a real loving relationship, even the 

whip can be a source of consolation, knowing that 

the shepherd just wants to bring me back to him in 

safety. 

 

Dovid Hamelech, in Perek 27 of Tehillim, says that 

he asks one request from Hashem, “Let me dwell in 

the house of Hashem in all of the days of my life, to 

bask in Hashem’s presence and to take root in His 

sanctuary.” The Medrash tells us that Hashem 

responds and says to him that he started by saying 

that he is asking for one thing, but in reality he goes 

on and asks for multiple requests. Dovid responds 

and says that he learned this from Hashem Himself 

and he adds that a servant should be able to be like 

his master. Hashem said in His Torah that He is only 

asking one request from Klal Yisrael in their service 

of Hashem and yet He continues with so many 

more. Dovid finishes the discussion by saying, "the 

servant has the right to be like his master." 
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Look at the nature of the relationship that a person 

can have with his Creator. The Creator is our Master 

and we are His servants, yet this relationship is 

bonded in so much love that we feel a certain 

equality in the relationship. As the Pasuk says in Shir 

HaShirim, "I am to my beloved and my beloved is 

to me.” Our relationship is so close that we can 

almost feel like equals in the relationship and if 

Hashem can say He is asking for a little and then asks 

for more, then we can do the same. 

 

In the first Perek of Shir Hashirim, Shlomo 

Hamelech refers to what seems like a complaint that 

the Klal Yisrael says to Hashem. They express 

confusion about the nature of how they are being 

shepherded amongst the wolves, exiled among the 

nations who are bent on their destruction. They are 

always in constant danger and really don't seem to 

have the appropriate level of leadership. They 

continue and say that if you ask why does this 

concern you the answer is that it isn't befitting Your 

Honor for Your nation to be in such an unfortunate 

and miserable state. 

In these words lies a very special and unique 

message. Our people are suffering and in a very 

precarious situation and they bemoan the situation 
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to Hashem, but when they are asked "why does this 

concern you", they answer that it is not their 

personal difficulties that distress them but rather the 

disgrace that the situation brings to Hashem. 

Imagine such love, that in the midst of deep, 

personal pain and suffering all they are concerned 

about is the lack of respect and the insult to the 

Divine presence that their suffering causes, due to 

the fact that we are known as the nation of G-d. 

Even though the Jew may seem so estranged from 

his Creator, his love and respect are so deep that his 

main concern is for Hashem's honor not for himself. 

 

To be able to approach Rosh Hashana with a 

positive and optimistic attitude, confident in a 

favorable judgement for ourselves, our loved ones 

and our people, we need the message conveyed in 

Shir Hashirim as a background. Shlomo Hamelech 

tells us, that despite the seeming estrangement 

between us and our Creator that we have 

experienced during our long and difficult exile, the 

loving relationship from Him to us and from us to 

Him, is still strong and passionate. 

Therefore, when we stand in judgement on Rosh 

Hashana, we are standing in front of our Father, our 
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King.  He judges us in the context of such a loving 

relationship, one which a human judge would 

certainly be disqualified from acting as a judge, due 

to the bias of such a loving relationship. This sense 

of standing in judgement in front of such a loving 

Father, should inspire great hope and confidence in 

the positive outcome of the judgement for 

ourselves, our loved ones and all of Klal Yisrael. 

May we be privileged to a year of health, Nachas and 

success in all of our endeavors and uplifting spiritual 

growth. 

 

The Seforno, in his introduction to Shir Hashirim, 

explains the nature of the love that Klal Yisrael has 

for Hashem, despite the fact that we are suffering in 

the Diaspora. The Jewish people have a long and 

glorious history of experiencing and appreciating 

Hashem's kindness and goodness to us. Even 

though we are now in exile and not feeling the 

kindness directly upon us, we still feel such deep love 

for Hashem and we desire to fulfill His will. 

The Seforno explains this phenomenon. He explains 

the definition of love as being, "the rejoicing of the 

one who loves in the qualities of the beloved and the 

fulfilling of the beloved's desires." Klal Yisrael, 
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despite its suffering, recognizes Hashem's kindness 

throughout the ages, and loves Hashem because  of 

His kindness and still wants to satisfy Hashem's 

desires. The more that we are able to focus on the 

qualities of an individual, the more we will come to 

appreciate and love them and be determined to 

fulfill  their desires. The more that we are able to 

focus on Hashem's kindness and qualities, the more 

we will come to love Him and wish to fulfill His 

Mitzvos. 

 

In Shir Hashirim, we find a discussion, according to 

the Seforno, between Klal Yisrael and Hashem. Klal 

Yisrael, distanced from the Divine presence, during 

the long exile, craves to return to Hashem and to 

once again fully follow the ways of the Torah. Klal 

Yisrael asks that Hashem should, once again, show 

us His miracles, so that we may sense His Divine 

presence and return to Him and follow in His ways. 

Hashem's response has very far-reaching 

implications. He tells us that we don't need to see 

and experience Divine miracles to connect with Him 

and feel His Divine presence. We are the recipients 

and students of His Torah, and the study and 

observance of the Torah provides us with 

"intellectual wonders” (miracles) and through them 
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we can recognize and connect with the Divine 

presence. The profound depth and amazing 

sensitivities that we find in Torah, above and beyond 

anything that we find in the outside world, inspire us 

to realize that they are sublime messages and 

directives to us from the Creator Himself. The 

realization that we posses, study and follow the 

Divine  instructions and internalize Divine insights, 

offers us a connection with Hashem that parallels, if 

not surpasses, the inspiration that we can receive 

from witnessing Divine miracles. 

Our long and bitter history in exile from our land 

and wandering the globe for close to  two thousand 

years is replete with endless miracles. In fact, our 

miraculous survival together with our Torah in tact, 

may be the greatest of miracles. Yet, if we long to 

see the Hand of Hashem, even beyond the miracles 

that we do see, the study of our Torah is where to 

begin.  This may be what our Sages meant when they 

said that Hashem says, "If they would forsake Me, 

but maintain the connection to My Torah, then the 

spiritual light or enlightenment that emanates from 

the Torah would bring them back to Me." 

 

The Seforno, in his introduction to Shir Hashirim, 

explains the dynamic involved in developing love, 
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and specifically, the love of Hashem. It starts with 

an appreciation of Hashem's overwhelming 

greatness and then focuses on His endless kindness 

and goodness to all. This focus causes an automatic 

reaction of love.  He defines love as rejoicing in the 

qualities of the one we love and rejoicing in the 

fulfillment of the loved one's every desire. 

This love is very critical for us to be able to maintain 

the commitment to serve Hashem and fulfill all of 

His Mitzvos. Rashi tells us that one who serves 

Hashem out of fear, if and when the burden 

becomes too heavy, he quits. Not so one who serves 

Hashem out of love. In light of the above, we can 

understand why. The one who loves Hashem, 

rejoices in His qualities, by seeing and appreciating 

His constant involvement in our daily lives, and in 

the fulfillment of His wishes. Therefore, he doesn't 

feel his responsibility as a burden, rather a privilege 

and he is excited to be able to serve Him. 

 

The Seforno in Shir Hashirim (2:5) offers an 

interesting insight that is as relevant today as it was 

throughout our long and difficult history. He 

explains that all of the decrees of our enemies against 

us are because of our love of Hashem. Our 

oppressors seem jealous of our special relationship 
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with the Creator and pursue us relentlessly because 

of it. He continues and says that therefore, Hashem 

supports my head with His left hand, to lift me out 

of my lowly exile and embraces me with His right 

hand to save me for eternity. 

Picture the imagery, the enemy is beating a Jew 

relentlessly, because of the Jew's love of his G-d and 

at the same time the Jew feels as if he is being held 

in a loving embrace by his G-d and ready to be saved 

for eternity. Seeing this further infuriates the enemy 

anew, but his increased oppression only deepens the 

Jew's connection to Hashem. 

 

In Shir Hashirim 2:14, we find a comparison of the 

Jewish people, caught between the Sea and the 

pursuing Egyptian army, as we exited from Egypt, to 

a bird caught in the crevice of a rock. The bird was 

fleeing from a hawk, but then encountered a snake 

inside. She is now caught between the snake and the 

hawk, both wanting to devour her.  

Hashem asks the Jews to show Him the quality of 

our deeds, to whom do we turn in a time of distress. 

Shlomo Hamelech, the author of Shir HaShirim, 

refers to this as, “Your voice is sweet and your face 

beautiful.” 



ם | 27 י ר י ש ה ר  י ש  
 

It seems a bit strange that Hashem looks upon our 

turning to Him in a time of such distress, as a 

sweetness of voice and a beautiful face. We are 

turning to Him in despair, without any alternative. 

Why does He consider it so beautiful? 

It seems that the Jew, even when he is so far away 

from his Creator, that he is being asked about whom 

he will turn to in a time of real need, is really very 

close and has a good relationship with his Creator. 

Therefore Hashem looks at his cry and perceives it 

as sincere and beautiful. 

 

The Seforno, in his commentary  on Shir Hashirim 

(2:9), explains the author's comparison of Hashem 

to a deer running away. He explains that it refers to 

Hashem's conduct with the Jewish people in exile. 

He compares Him to a deer running far enough 

away that we are not even able to perceive his 

shadow. Hashem seems to have run away from us 

so far that we can no longer even basque in His 

shadow or protection.  

In the same sentence, however, Shlomo Hamelech 

tells us that Hashem is looking through the window, 

peeking through the crevices to continue to 

supervise us and assure our survival. The Seforno 
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explains this to mean, that since we were exiled 

because we took our relationship with Hashem for 

granted, we need to feel that He is running away 

from us, in order to be inspired to seek Him out and 

reconnect with Him. 

Often times, the difficulties of life and the feeling 

that Hashem has run away from us, are for the 

purpose and maybe the only way, to get us to seek 

Him out and run after Him, to restore our 

relationship. Unfortunately, sometimes this seems to 

be the only way that we will really pursue and 

appreciate our unique, loving relationship with our 

Creator. 

 

The Medrash in Shir HaShirim, elucidates a sentence 

in the Hallel, which we recite every day of Chanukah. 

We recite these words immediately before 

beseeching Hashem to save us and grant us success. 

It seems that these words better position us to 

request Hashem's  help and to be confident in His 

response. 

We say, "This is the day that Hashem made, we will 

rejoice and find happiness Bo.” The Midrash in 

Shiur Shirim states that it is not clear whether the 

pronoun used, Bo, refers to the day or to 
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Hashem.  The Midrash proves from a sentence in 

Shir Shirim that the word "Bo" refers to 

Hashem.  Thus the sentence is to be read, "This is 

the day that Hashem made, we will rejoice and find 

happiness in our relationship with Him (Hashem).” 

It seems then, that when we rejoice in our 

relationship with Hashem, we are best positioned to 

ask His help and to be able to feel confident that He 

will respond in the affirmative. We see an additional 

benefit in feeling a joyful and meaningful 

relationship with our Creator. Not only is it a source 

of happiness, but it offers us a closer vantage point 

to request of Hashem His help, saving and success. 

 

We live in a world where everyone is plagued with 

all sorts of desires. Many of these desires tend to lead 

us astray from the life and the goals that we really 

wish to pursue. The Rambam teaches us, that 

inappropriate desire arises only from a heart empty 

of Torah wisdom. He goes on to explain that it is the 

passionate love for this wisdom that can fill our 

hearts and protect us from all sorts of inappropriate 

desires.  

The Zohar teaches us that The Jew, The Torah, and 

Hashem are One. It seems that when one has a deep 
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love for Jews, for Torah and for Hashem filling his 

heart, he will be substantially relieved of all sorts of 

inappropriate desires that might normally have 

plagued him. This, therefore, is a formula that can 

enhance the quality of our lives, our marriages and 

our abilities to keep our lives on track. 

 

In the second Perek of Shir Hashirim, we find the 

phrase, "My beloved is mine and I am His, who 

pastures His sheep among the roses.”  These words 

convey a sense of loving closeness. He, in a sense, 

belongs to me and I belong to Him, to the One 

who  pastures us in a good, pleasant and beautiful 

pasture. Despite the distance between us and Him, 

throughout the long and bitter exile, we still feel the 

closeness of Him to us and us to Him, even though 

we don't necessarily act appropriately.  Despite the 

suffering of the Galus, we can also still feel that He 

is leading us in a good, pleasant and beautiful way. 

Rashi further explains that our relationship is 

exclusive. Hashem only asks of us to perform His 

Mitzvos and we turn only to Him for our requests. 

This realization is a true source of strength that has 

kept us, and keeps us, on course throughout our 

history. 
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Towards the end of the first Perek in Shir HaShirim, 

the Pasuk says, "Behold you are beautiful, my 

beloved, behold you are beautiful; your eyes are like 

doves.” Rabbi Aryeh Levin zt”l, the famous Tzadik 

of Jerusalem, related that when he would see the 

Gaon, Rabbi Chaim Berlin zt”l, reciting Shir 

Hashirim, he noticed that he would cry when 

reciting this Pasuk. 

When Reb Aryeh asked him to explain why he 

would cry, he told Reb Aryeh the following story. 

When Rabbi Berlin was a Rav in Moscow, a Jew 

came to him in the middle of the night and told him 

that his wife had given birth to a boy and he 

requested that the Rav come to circumcise his son. 

He told him, however, that he would have to come 

in the middle of the night, otherwise the man's life 

would be in danger.  The Rav asked him why he is 

willing to put his life in danger to have a Bris for his 

son, considering the fact that he is not even religious. 

His answer was that his son will probably also not 

be religious, but if he would ever want to return to a 

life of Torah and Mitzvos, it should be easier for him 

if he already had a Bris and for that he was willing to 

put his life in danger. 
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Rabbi Berlin explained that the text compares the 

Jewish people to a dove. The Talmud tells us that 

the dove only goes away from its nest, as far as it can 

still look back and see it. So too the Jew, he may 

distance himself from his religion and his Creator, 

but he does not allow himself to be cut off 

completely. 

 

The ממתקים וכולו מחמדים זה דודי וזה רעי וחיכ , פסוק  
- His palate is delightful, He is entirely desirable – So 

is my Beloved, so is my Friend )(פרק ה׳ פסוק ט״ז , 

brings to mind a story regarding a shadchan who 

approached a young man saying: “I have the perfect 

girl for you. She’s unbelievably sweet and kind, with 

a heart of pure gold. I guarantee you that after a few 

dates you'll thank me for finding you that one in a 

million that you always dreamed of.” After meeting 

the girl several times, the young man returned to the 

shadchan, upset and saying, “I relied on your 

information but was sorrily disappointed. I did not 

find any of the many attributes you assured me I 

would, in fact I don't have any feelings for her.” 

Shocked, the shadchan decided he must find out 

what had gone wrong. He called the girl and asked 

her how things had gone. She responded, “I don't 

know what to tell you. I have never had such an 
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experience dating anyone. The boy arrived late every 

time, gave the impression that he'd rather be any 

place other than with me and mumbled through our 

conversations with his mind clearly somewhere else. 

Moreover, towards the conclusion of each date he 

seemed in a rush to leave. With this information in 

hand the shadchan returned to the young man and 

said, “Everything I told you regarding this girl is 

100% true, but don't you realize that by your own 

behavior you never gave her the slightest chance?” 

The wisest of all men, Shlomo HaMelech, assures us 

that Hashem created the entire universe just so we 

can experience the ultimate pleasure of being close 

to Him – His palate is pure delightfulness, if you get 

to know Him your soul will be lovesick from Him. 

However, there are many good Jews who daven 3 

times a day and keep His mitzvos, who are left 

wondering, “Why don't I feel this great love? What 

am I missing?” 

We must analyze ourselves. Was the relationship 

ever given a chance if we’re consistently late to our 

appointments with Him and mumble through our 

conversations with Him without even paying 

attention to what we’re saying? Do we head towards 

the door before the davening has ended, mumbling 

the final passages on our way to the car? Have we 
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ever given this relationship – which is the purpose 

of all Creation - a fighting chance? 

Chazal have laid out for us clear relationship 

building techniques. The    davening they wrote is 

not just empty words said in an attempt to buy one’s 

love, rather it is one long song of love conveying the 

deepest emotions seared into the flesh of every Jew. 

“Look down from the heavens and see, we are 

scorned and the laughingstock of the nations. We 

our considered no more than sheep to be lead to the 

slaughter, to be murdered, annihilated, beaten and 

shamed. And through all this we have not forgotten 

Your name.” What opportunities we have by just 

paying attention to the words that we say when we 

daven. 

 
 

 מישרים אהבוך
“From ‘Yesharim’ is their love for you.” 

The  תולדות יצחק explains these words to mean: 

From the Avos, the forefathers,  who were called 

“Yesharim – Upright Ones” is their love for You 

bequeathed to them (Klal Yisrael). 

This explains an anomaly in Jewish History.  

Throughout the generations, especially in the time 
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of the Spanish Inquisition, there were many Jews 

who lived their entire lives without any connection 

to Judaism. However, when they were offered the 

choice: Deny your belief in Hashem, even if only 

outwardly, or be killed, they proudly sacrificed their 

lives in sanctification of  Hashem’s Name.  

The Jew, even without developing a love for his 

Creator by learning His Torah and keeping His 

Mitzvos, deep down inside himself has a natural 

burning love for Him, inherited from his forefathers. 

This thought is a great comfort and stimulus on our 

path to fulfill the purpose of our creation, which is 

to develop a loving relationship with our Father in 

Heaven. For it is not a fresh love which we seek, 

rather it is just a fanning of the great flame of love 

bequeathed to us from Avraham, Yitzchak and 

Yaakov. 

 

הראיני את מראיך השמיעני את קולך כי קולך ערב 
)פרק ב פסוק יד( נאוהומראיך   

“Show me your appearance, let me hear your voice, for your 

voice is sweet and your appearance is beautiful.” 

The Medrash tells us that Klal Yisrael’s “sweet voice 

and beautiful appearance” mentioned in this Pasuk 
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refers to when Klal Yisrael cried out to Hashem 

before the splitting of the Yam Suf. 

This is perplexing, for that very same Medrash 

states: Klal Yisrael at that time were comparable to 

a princess whose father, the king, desired for her to 

speak with him. When he saw that she wouldn't, he 

arranged for some of his servants to act as though 

they were bandits and attack her. When the princess 

saw she had no choice, she cried out, “Father, Father 

save me.” So too, Hashem desired to hear Klal 

Yisrael call out to Him, but they did not want to. 

Hashem then caused Pharaoh to pursue them. When 

they saw that they were being pursued they turned 

their eyes to Hashem and cried out to Him. 

We see from this Chazal that Klal Yisrael, despite 

having just been redeemed from slavery through the 

unprecedented revelation of Hashem’s love for 

them, did not want to call out to Hashem and only 

did so in fear of death. This itself should be reason 

for Hashem to be angry with them. If so, why is this 

used as the classic example to praise the beauty and 

sweetness of Klal Yisrael in the eyes of Hashem? 

We see from here that the true inner state of Klal 

Yisrael’s relationship with Hashem is always the 

epitome of sweetness and beauty. Even at a time 

when they seem to be spurning Hashem’s love 



ם | 37 י ר י ש ה ר  י ש  
 

immediately following His saving them from eternal 

slavery, in truth their actions are a mere aberration, 

a coating of dirt covering the true beauty and 

sweetness of their soul. 

That being said, when the depth of their soul is 

awakened, even if only in desperation, what is 

revealed is the sweet and beautiful soul of a nation 

who have inherited the pure love for Hashem from 

their ancestors: Avraham, Yitzchak and Yaakov. 

Although their crying out to Hashem by the Yam 

Suf was their last resort, with it was awakened their 

true beauty. 

 
 

)פרק ו פסוק ה( הסבי עיניך מנגדי שהם הרהיבוני  
“Turn your eyes away from Me for they have emboldened 

me.” 

There's an astounding Chazal regarding Moshe 

Rabbeinu’s original reluctance to carry out Hashem’s 

request to redeem Klal Yisrael: Moshe said, “Master 

of the Universe, I have calculated Your promise to 

Avraham, ‘They (the Mitzriyim) will subjugate your 

children for 400 years’ and this has yet to be fulfilled 

for they have only served 210 years.” Hashem 

responded, “It is not as you have calculated but 

rather from the day of Yitzchak’s birth that I have 
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calculated their exile.” The question cries out: How 

can Moshe Rabbeinu, who sacrificed his life time 

and time again for the sake of Klal Yisroel, suggest 

to Hashem that it is too early to redeem Klal Yisroel 

from their suffering? 

Perhaps Moshe Rabbeinu’s words can be 

understood based on the explanation of the Vilna 

Gaon and the Arizal on the Pasuk in Shir HaShirim. 

“Turn your eyes away from Me for they have 

emboldened Me.” They explain that Hashem is 

telling Klal Yisroel, “Do not overly cry out over the 

Galus for then I will be unable to hold myself back 

from redeeming you before the proper time. And 

since there is a certain amount of purification that 

must be wrought through your suffering I will have 

to bring upon you an overwhelming amount at one 

time.” This explanation is very hard to understand. 

If it will truly be harder for Klal Yisroel if they are to 

be redeemed at an earlier time then why would 

Hashem do so?  

We must preface that any description of Hashem is 

beyond our understanding. It is but a way the Torah 

conveys His conduct toward us in human terms. It 

seems the above Pasuk, and throughout Shir 

Hashirim, is teaching us that Hashem’s love is 

comparable to a human’s uncontrollable emotional 
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love that overpowers all other considerations. 

Therefore, if we would not stop crying out to Him 

He would, so to speak, be unable to withstand our 

pleas. 

Based on this we can understand Moshe Rabbeinu’s 

words. He understood that if only 210 of the 400 

years of servitude had already passed and Hashem 

was now planning on redeeming His children this 

would only be possible if he would now bring upon 

them an unbelievable concentration of suffering in a 

very short    period of time.  He worried that Klal 

Yisroel should not have to go through this. Hashem 

answered him that he need not worry for the full 400 

years of the decree had indeed been completed for 

he had begun the calculation from the birth of 

Yitzchak. 

Next time we stand in front of our Father in prayer 

let us keep in mind this overpowering love which is 

overflowing towards us with every word we utter. 

Even if we are not always attuned enough to feel it. 

 

"Klal Yisroel has fallen and will never lift herself up 

again"(Amos 5:2) 
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On its surface this Pasuk is quite 

frightening, however the Zohar's explanation 

transforms it into a source of great comfort to us. 

The Zohar states: 

This Pasuk does not say, "Klal Yisrael will never 

again be uplifted," rather it says, "Klal Yisrael will 

never again uplift herself."  Indeed our previous 

exiles had a known time limit whereupon we 

ourselves returned home. In contrast, our current 

exile’s end is unknown and Klal Yisrael as a whole 

will not return on their own, rather Hashem Himself 

will return us.  

This is analogous to a king who had a falling out with 

his wife, whereupon he threw her out of his palace 

for a specific amount of time. When the allotted time 

passed she returned to him. This occurred once, and 

then again, however the third time this occurred, 

infuriated, the king sent her far away for an extended 

period of time. Eventually, missing her terribly, the 

king turned to his advisers saying, "This time my 

wife will not return on her own, rather I together 

with the entire royal court must go out to search for 

her and bring her back."  

When the king finally found his wife she was 

wallowing in dirt. All were witness to the great honor 
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she received as the mighty king begged her to return 

to him. Finally he grabbed her by the hand, lifted her 

up and led her back to the palace promising her that 

he will never part with her again. 

So to with Klal Yisrael. We ourselves returned 

to Hashem at the culmination of our first and 

second exiles. However in our current exile this will 

not occur rather Hashem himself will take us by the 

hand and lift us up, pacifying us as he returns us 

home forever. (Zohar Vayikra 6.) 

In the depths of our present exile these words are a 

source of great comfort. However, the words of the 

Zohar, "All were witness to the great honor she 

received as the mighty king begged her to return to 

him," are perplexing. In general, we understand the 

infinite love             

Hashem has for us as a product of a father's eternal 

love for his child despite how low he may have 

fallen. Therefore, the king’s begging of his wife to 

return despite her filthy state seems to 

underscore his greatness in continuing to love her 

rather than her honor at being the recipient of his 

illogical emotions. Rather than her being honored 

we would say in truth she should be ashamed, 

and only the husband’s great love is what is to be 

admired. 
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Perhaps the Zohar's words provide us with a deeper 

understanding of the entire Shir HaShirim. Hashem 

is in no way illogical. Therefore His astounding 

expressions of love for us are in fact a true reflection 

of the inherent greatness of every Jew regardless of 

the depth of depravity he may have fallen 

to. Therefore, His entreaties towards us to return to 

Him is indeed a great honor, in as much as it reveals 

the Jew's unfathomable greatness, however hidden it 

may be. 

 

Rashi explains the beginning of the 3rd Perek of Shir 

HaShirim as referring to the situation of Klal Yisrael 

wandering in the desert for 40 years, before entering 

the land of Israel. He explains that Klal Yisrael is 

searching for Hashem, but can’t seem to find Him. 

This seems very strange. That generation saw the 

most blatant miracles while wandering in the desert. 

Their daily portion of food came miraculously to 

their doorsteps every day, with a double portion on 

Friday. They were miraculously protected from the 

heat of the day and the cold of the desert night. Their 

clothing never soiled over the course of the 40 years 

and there were so many more miracles, clearly 

indicating that Hashem was with them. Yet, they felt 

that they couldn’t find Him. 
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It seems, that we so crave our relationship and 

closeness to our Creator that no matter how close 

we get to Him, if we find something lacking, it seems 

to us that we can’t find Hashem at all. The nature of 

our desire for a relationship with Hashem is such 

that the desire is endless and we always crave to 

become closer and closer. When there are obstacles 

in that relationship, such as misdeeds, as in the 

above situation, we feel that we have lost the 

connection completely. 

 

Since the day the world was created there was no 

more joyful time before Hashem than when the Beis 

Hamikdash was completed. At that time a heavenly 

Beis Hamikdash was created as well and was 

established in all of the worlds, enlightening and 

filling them with sweet fragrance. All heavenly 

enclosures opened, casting their light. There was no 

greater joy in the entire universe than the joy of that 

day. At that time all of the creations above and below 

arose in song, the song of Shir Hashirim. (Zohar, 

Teruma 143.)  

The reason that all of Creation would sing of the 

love between Klal Yisrael and their Creator is clear, 

since the very reason for Creation was the love 

between Hashem and His children. However, the 
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context of the song is perplexing. As Rashi states, 

Shir Hashirim describes the love still present 

between an estranged couple, the exact opposite of 

the state of Klal Yisrael at the time, when we were a 

bride together with her groom, upon completion of 

our House of Hashem. Would it not be more 

appropriate to sing of the love between a bride and 

groom, to describe the service of the Beis 

Hamikdash and being in the presence of the 

Shechinah?  

In truth, we see, that the depth of true love is not 

revealed as a bride and groom begin their journey 

together. Rather, it is when this love has been tested, 

when under brutal circumstances the couple has 

been estranged, yet from the depths of their hearts 

rises an overpowering dormant love, each grieving 

the loss of the other and yearning for reconciliation. 

These times are when true love is revealed.  

For this reason, at the time when Klal Yisrael was 

basking in the love of Hashem, such as a bride with 

her groom, when all of Creation wished to express 

in song the true depth of that love, they did not sing 

of the present state that they were witnessing. Rather 

they sang of a time still far in the future, when the 

bride would be disloyal and sent far  away. The 

couple’s house would be destroyed leaving the bride 
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to the mercy of enemies, to suffer scorn and torture, 

time after  time wherever she went. Yet, despite it 

all, an eternal overpowering love would remain ever 

present in her heart.   

The bride would be sought after by many rich and 

powerful men. “Just come with me and all your 

suffering will end,” they would tell her.  

“No! I’d rather die,” she’d respond again and again 

in every generation, “I’d rather be beaten and 

tortured then give up my husband’s love.”  

“What love?” they’d respond, “Have you lost your 

mind? He abandoned you completely thousands of 

years ago, letting you suffer like no other nation in 

the history of the world.”   

“No, No, you’ll never understand. I know He really 

loves me, and one day, you too will all see.”   

Such expressions of love by someone living in the 

time of the Beis Hamikdash, still basking in 

Hashem’s presence, are beautiful.  However, can 

they be compared to the time when they are said by 

a Marrano Jew who, despite never having felt the 

beauty of Torah and Mitzvos, when presented with 

the choice: Forsake Hashem and live a good life or 

hold on to Him and be burned at the stake, chooses 

death?  
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We see, that the love between Klal Yisrael and 

Hashem during the years of our bitter exile, when 

we are far from Hashem and His presence is felt on 

a significantly smaller scale, is the period most 

revealing of the true depth of love between us and 

Hashem.  

May that great day, when we’ll all feel this love in its 

entirety, come speedily.  

 

We are a nation experienced in tragedy.  Our people 

have suffered the severest pain and persecution on 

both the personal and communal level, yet 

miraculously, our people have endured, persevered 

and even flourished, despite these brutal conditions.  

Should not the reaction of a constantly suffering 

people have been one of demoralization, of 

rejection, of shattered faith?  The answer to this 

question captures the very essence of Klal Yisroel 

with its unique understanding of the meaning and 

purpose of life and its special relationship with the 

Almighty. 

King Solomon in the Song of Songs (Chapter 5) 

describes the saga of the rejected lover seeking to 

reunite with his beloved.  “Open the door, my 

beloved.”  He pleads to be allowed entrance but is 
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rejected.  “I have removed my garment, must I get 

up and get dressed?  I have washed my feet, must I 

get up and dirty them?”  Despite the most ardent 

pleas, the woman remains cold, aloof and unmoved.  

Yet, suddenly, she observes his hand through a crack 

in the door and immediately her emotions stir.  She 

rises from her bed and hastens to let him in. 

We know that the entire Song of Songs is analogous 

to the relationship between Klal Yisroel and the 

Almighty.  The Ramban interprets the previous 

episode in the following manner: 

The prophets come to Klal Yisroel and plead with 

them to repent their evil ways.  Despite all their 

exhortations, the people turn a deaf ear and show no 

response.  However, when Hashem causes Klal 

Yisroel to suffer, there is a definite reaction and a 

return to righteous ways.  It would seem at first 

glance that the analogy in Song of Songs is a bit 

strained.  How can the appearance of the man’s hand 

through a crack in the door be compared to an act 

of punishment meted out by G-d to His children? 

If we analyze the following sentence of the Psalms 

of King David, the analogy becomes clear.  “Your 

staff and your cane, they will comfort me.”  A stray 

lamb, separated from its flock, alone and bewildered, 

suddenly feels the stinging staff of its master upon 
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its back.  At that very moment, despite the piercing 

pain, the lamb feels the greatest comfort.  My master 

is here!  I am not alone!  Despite the pain and 

suffering inflicted upon us by Hashem, it is that very 

same pain that strengthens our knowledge of His 

presence.  We recognize His need to reprimand us 

for our wrongdoings, and, therefore, we realize that 

the punishment is a revelation of His existence and 

manifestation of His concern.  It is for this reason 

that we respond.  Not out of fear, but rather, out of 

love. 

This approach is what has sustained us through 

centuries of bloodshed and torture.  However, it still 

remains to be explained how we, as a people, have 

been able to reach this astounding level of 

perception.  How, as a nation, have we been able to 

see through the clouds of agonizing pain and focus 

on the reality of our suffering? 

Man lives in an imaginary world.  He believes that 

the pleasures in which he indulges himself will last 

forever.  The pursuit of gratification is his 

overwhelming concern, leaving little or no room for 

an honest examination of the reality of his existence.  

The truth is, of course, that life is just a fleeting 

moment in eternity and even that short period of 

existence is filled with difficulty and pain.  The reality 
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is that the soul is immortal, that a future does exist, 

that this life is no more than a corridor to the World 

to Come.  It is man’s lack of control, his inability to 

curb and harness his passions, that distorts his grasp 

of reality and leads him to a life of false fulfillment 

and mistaken values. 

The people of Israel are different.  As the nation that 

embraced the Torah, as those who adhere to its 

precepts and ideals, we do not live under the haze of 

illusion.  The Torah outlines for us a life, which calls 

for the subjugation of desires.  With the Torah we 

avoid being enslaved by our passions, and, therefore, 

we can free our minds to objectively pursue a life of 

significance and meaning. The Torah is the heartbeat 

and soul of our people.  Its message as to the 

purpose of life is aflame within us.  It is for this 

reason that when tragedy strikes we are not defeated.  

The pain and suffering help us focus on the reality 

of life and intensify the fires of faith with a 

reevaluation of our actions and a reassessment of 

our life’s purpose, followed by a renewed 

commitment to the Torah and Mitzvos. 

Our Rabbis tell us (Smachos, Chapter 8) that Rabbi 

Akiva lost his beloved son, Rabbi Shimon.  When 

Rabbi Akiva rose to deliver the eulogy and beheld 

the great assembly of people, he was overwhelmed 
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with emotion and proclaimed, “Do not think it is 

easy to bury a child.  But now that I see so many 

people gathered to perform “honoring the 

deceased” because of my son, I am assured that he 

is guaranteed a place in the World to Come, and I 

have been consoled.”  The Talmud related that this 

same Rabbi Akiva was once traveling and stopped to 

spend a night at an inn.  He was told that there was 

no room for him at the inn.  At that moment, he 

proclaimed, “All that the All-Merciful does is for the 

best,” and proceeded to sleep out in the field.  While 

in the field he lit a candle, but a wind came and blew 

it out.  Again he repeated, “All that the All-Merciful 

does is for the best.”  Rabbi Akiva again repeated the 

same phrase when his rooster was killed, and again, 

when the same happened to his donkey.  The next 

day, Rabbi Akiva discovered that the inn was 

attacked by thieves and all the lodgers were killed.  

Had he spent the night at the inn, he certainly would 

have been killed.  Had his candle been lit, had his 

rooster crowed, had his donkey brayed, he would 

have been discovered.  Had nothing happened to the 

inhabitants of the inn, Rabbi Akiva still would not 

have registered any complaint.  That Hashem does 

everything for the best was expressed with complete 

sincere will before he knew how his misfortunes 

were really preserving and protecting him. 
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Yet this same Rabbi Akiva did not find comfort for 

the loss of his child with, “All that the All-Merciful 

does is for the best.”  To intellectually accept and 

adjust to such a loss is feasible.  To find emotional 

comfort seems an impossible task.  This is what 

Rabbi Akiva meant when he said, “Do not think it is 

easy to bury a child.” 

Did Rabbi Akiva have to inform us of the difficulty 

of burying one’s own child?  Rabbi Akiva knew that, 

logically, no one could comprehend his consolation 

other than with the assumption that his loss was not 

that profound.  Rabbi Akiva explained that his loss 

was extremely profound, but the knowledge that his 

son was guaranteed a place in the World to Come, 

and the deep understanding that this was all that 

mattered, gave him solace and comfort. 

Rabbi Akiva did not have a distorted picture of the 

meaning of life.  His comprehension that our life in 

this world is temporary and transient was complete.  

When he was assured that his son was guaranteed a 

place in the World to Come, he knew that there had 

been no end.  The momentary pain can only be 

soothed by the knowledge that eternal pleasure has 

been guaranteed. 
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The following is a literary exposition of the dynamics 
of the relationship between an estranged husband 
and wife. It is expounded upon from the 5th Perek 
of Shir Hashirim, which was written as a parable to 
describe the dynamic of the true love that still exists 
between Klal Yisrael and Hashem, despite the 
seemingly strained relationship. 

Torrential rains pounded the streets as the hooded figure ran 

from house to house with determination in his step. Even by 

the dimness of what little moonlight seeped through the clouds, 

the striking features of the tall young man could not be missed, 

the look of desperation evident in his eyes. After months of 

non-stop travel through dangerous and unforgiving territory, a 

rain storm would not stop him. Finally his eyes lit up with 

recognition.  With a last burst of speed he ran up the steps, a 

triumphant look on his face. Only the thought of this moment 

had allowed him to get this far. He would finally be reunited 

with the love of his life.  

He pounds on the door. “Open up! Open up, it's me!” he 

says, with uncontrolled excitement in his voice. With bated 

breath and his ear to the door, he listens intently, yearning to 

hear the familiar voice. He hears movement. He again pounds 

on the door even more vigorously. “Open up! Open up! My 

wife! My beloved! My soulmate! Oh the obstacles I have 

overcome to reach you, to reunite with you. I’m freezing and 

soaking wet. Let me in quick!” 
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Eyes lighting up, he finally hears the voice of his dreams. 

However his delight immediately turns to disbelief. His heart 

shatters in to a million pieces. “I have already retired for the 

night, how can I dress again? I have already washed my feet, 

I should soil them?” It's her voice overflowing with callousness.  

He just can't believe his ears. How could this be happening? 

On the other side of the door the young lady suppresses the 

knowledge that deep down she's waited years for this knock. 

Since the day he had departed she had never fallen into a 

complete sleep, deep inside clinging to the hope that this time 

would come. But with her yearnings suppressed by years of 

shattered dreams, this was too much for her to admit to herself. 

Now she just waits, almost hoping, to hear receding footsteps. 

Suddenly, she sees through the keyhole a hand and her world 

turns upside down. Memories and shattered yearnings, buried 

in the deepest recesses of her heart come shooting up like a 

bursting volcano. Her eyes so worn with years of shedding tears 

are moist once again. With madness in her eyes she jumps out 

of bed dashing to the door. But as she throws it open her heart 

stops. She sinks to the floor in a dead faint. She's too late. 

He’s gone. She can't believe she let him go! She runs out with 

an energy she did not know she possessed. Desperately hoping 

that it’s not really too late, that she can still catchup to the love 

of her youth whom she just let slip through her fingers. She 

notices some local girls standing on a street corner. “Have you 

seen my beloved,” she asks as if her very life depended upon 

their answer. “No,” they say not daring to lift their eyes. 
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“Please, I beg of you,” she responds, “if you see him tell him 

I'm truly sick with love for him.” 

The above (based on Shir HaShirim Chap. 5) 

describes the deep complexity of Klal Yisrael’s 

relationship with their Father in heaven. It is 

understandable till we come to the message the lady 

asks the girls to pass on if they chance upon her 

husband. If the desperate wife has but one message 

to send him wouldn't an apology be in order, an 

explanation why she did not jump up immediately to 

let him in? 

Perhaps, in truth, this is exactly what her message 

expressed. Many times when one is consumed by an 

all-powerful love and desire he is fearful cannot be 

maintained, as a defense mechanism, he suppresses 

those feelings deep in the recesses of his 

subconscious mind. This would explain the wife’s 

original rejection and subsequent pursuit of her 

husband’s love. It was in fact a symptom of her 

being truly love-sick with him. 

This, of course, is analogous of our relationship with 

Hashem. A Jew may seem so distant, rejecting any 

sort of relationship with Hashem only to be 

immediately overcome with love upon being 

properly exposed to Him. This is because his 

seeming rejection of Hashem’s love was in truth 
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merely a defense mechanism he subconsciously had 

set up to protect himself from the pain of deep 

shattered hopes. 

They stand on the corner, a cigarette in hand 

Ignoring the looks of the passerby’s demand 

Wake up! Come back! Is the message their look sends 

How much pain and suffering can you cause your family and 

friends?  

I couldn't care less, the message they return 

I've given up my love for Hashem, when will you learn 

But in truth that look of total disdain  

Is but a mere cover masking their pain 

As we've come to see again and again 

When reached out to by caring men 

Exposed again to Hashem’s love for them 

They come running back with all their might 

And above in heaven there’s no lovelier sight 

Our Father wipes away a tear 

His dear son has finally returned to be near 

He knew the day would come eventually 

But each day in between He suffered exponentially  

Why couldn't they, He thinks of his other sons 

Reach out to him earlier, with love by the tons.  

Explaining to him that to Me he'll always be 

His one and only son 



 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 
 

 

 

 ִׁשיר ַהִּׁשיִרים
 

 



 

   



ִׁשיר ַהִּׁשיִרים ֲאֶׁשר ִלְׁש�ֹמה: ִיָּׁשֵקִני ִמְּנִׁשיקֹות ִּפיהּו ִּכי טֹוִבים 

ְלֵריַח ְׁשָמֶני� טֹוִבים ֶׁשֶמן ּתּוַרק ְׁשֶמ� ַעל ֵּכן ֲעָלמֹות  ֹּדֶדי� ִמָּיִין:

ָמְׁשֵכִני ַאֲחֶרי� ָנרּוָצה ֱהִביַאִני ַהֶּמֶל� ֲחָדָריו ָנִגיָלה  ֲאֵהבּו�:

ְׁשחֹוָרה ֲאִני  ְוִנְׂשְמָחה ָּב� ַנְזִּכיָרה ֹדֶדי� ִמַּיִין ֵמיָׁשִרים ֲאֵהבּו�:

ַאל ִּתְרֻאִני  ְוָנאָוה ְּבנֹות ְירּוָׁשָלִים ְּכָאֳהֵלי ֵקָדר ִּכיִריעֹות ְׁש�ֹמה:

ֹנֵטָרה ֶׁשֲאִני ְׁשַחְרֹחֶרת ֶׁשְּׁשָזַפְתִני ַהָּׁשֶמׁש ְּבֵני ִאִּמי ִנֲחרּו ִבי ָׂשֻמִני 

ַהִּגיָדה ִּלי ֶׁשָאֲהָבה ַנְפִׁשי  ֶאת ַהְּכָרִמים ַּכְרִמי ֶׁשִּלי לֹא ָנָטְרִּתי:

ֵאיָכה ִתְרֶעה ֵאיָכה ַּתְרִּביץ ַּבָּצֳהָרִים ַׁשָּלָמה ֶאְהֶיה ְּכֹעְטָיה ַעל 

ִאם לֹא ֵתְדִעי ָל� ַהָּיָפה ַּבָּנִׁשים ְצִאי ָל� ְּבִעְקֵבי  ֶעְדֵרי ֲחֵבֶרי�:

ְלֻסָסִתי ְּבִרְכֵבי  ּצֹאן ּוְרִעי ֶאת ְּגִדֹּיַתִי� ַעל ִמְׁשְּכנֹות ָהֹרִעים:הַ 

 ָנאוּו ְלָחַיִי� ַּבֹּתִרים ַצָּואֵר� ַּבֲחרּוִזים: ַפְרֹעה ִּדִּמיִתי� ַרְעָיִתי:

י ּתֹוֵרי ָזָהב ַנֲעֶׂשה ָּל� ִעם ְנֻקּדֹות ַהָּכֶסף: ַעד ֶׁשַהֶּמֶל� ִּבְמִסּבֹו ִנְרִּד 

ָנַתן ֵריחֹו: ְצרֹור ַהֹּמר ּדֹוִדי ִלי ֵּבין ָׁשַדי ָיִלין: ֶאְׁשֹּכל ַהֹּכֶפר ּדֹוִדי 

ִהְּנ�  ִהָּנ� ָיָפה ַרְעָיִתי ִהָּנ� ָיָפה ֵעיַנִי� יֹוִנים: ִלי ְּבַכְרֵמי ֵעין ֶּגִדי:

ִזים ֹקרֹות ָּבֵּתינּו ֲאָר  ָיֶפה דֹוִדי ַאף ָנִעים ַאף ַעְרֵׂשנּו ַרֲעָנָנה:

 ָרִהיֵטנּו ְּברֹוִתים:

ֲאִני ֲחַבֶּצֶלת ַהָּׁשרֹון ׁשֹוַׁשַּנת ָהֲעָמִקים: ְּכׁשֹוַׁשָּנה ֵּבין ַהחֹוִחים ֵּכן 

ַרְעָיִתי ֵּבין ַהָּבנֹות: ְּכַתּפּוַח ַּבֲעֵצי ַהַּיַער ֵּכן ּדֹוִדי ֵּבין ַהָּבִנים ְּבִצּלֹו 

ִחִּכי: ֱהִביַאִני ֶאל ֵּבית ַהָּיִין ְוִדְגלֹו ִחַּמְדִּתי ְוָיַׁשְבִּתי ּוִפְריֹו ָמתֹוק לְ 

ָעַלי ַאֲהָבה: ַסְּמכּוִני ָּבֲאִׁשיׁשֹות ַרְּפדּוִני ַּבַּתּפּוִחים ִּכי חֹוַלת 

ַאֲהָבה ָאִני: ְׂשמֹאלֹו ַּתַחת ְלרֹאִׁשי ִויִמינֹו ְּתַחְּבֵקִני: ִהְׁשַּבְעִּתי 

ְּבַאְילֹות ַהָּׂשֶדה ִאם ָּתִעירּו  ֶאְתֶכם ְּבנֹות ְירּוָׁשַלִים ִּבְצָבאֹות אֹו

קֹול ּדֹוִדי ִהֵּנה ֶזה ָּבא  ְוִאם ְּתעֹוְררּו ֶאת ָהַאֲהָבה ַעד ֶׁשֶּתְחָּפץ:

 ְמַדֵּלג ַעל ֶהָהִרים ְמַקֵּפץ ַעל ַהְּגָבעֹות: ּדֹוֶמה דֹוִדי ִלְצִבי אֹו ְלֹעֶפר 



   



יַח ִמן ַהֲח�נֹות ֵמִציץ ִמן ָהַאָּיִלים ִהֵּנה ֶזה עֹוֵמד ַאַחר ָּכְתֵלנּו ַמְׁשּגִ 

ִּכי  ָעָנה דֹוִדי ְוָאַמר ִלי קּוִמי ָל� ַרְעָיִתי ָיָפִתי ּוְלִכי ָל�: ַהֲחַרִּכים:

ַהִּנָּצִנים ִנְראּו ָבָאֶרץ ֵעת  ִהֵּנה ַהְּסָתו ָעָבר ַהֶּגֶׁשם ָחַלף ָהַל� לֹו:

ַהְּתֵאָנה ָחְנָטה ַפֶּגיָה  ּו:ַהָּזִמיר ִהִּגיַע ְוקֹול ַהּתֹור ִנְׁשַמע ְּבַאְרֵצנ

יֹוָנִתי  ְוַהְּגָפִנים ְסָמַדר ָנְתנּו ֵריַח קּוִמי ָלְכי ַרְעָיִתי ָיָפִתי ּוְלִכי ָל�:

ְּבַחְגֵוי ַהֶּסַלע ְּבֵסֶתר ַהַּמְדֵרָגה ַהְרִאיִני ֶאת ַמְרַאִי� ַהְׁשִמיִעִני ֶאת 

ֱחזּו ָלנּו ׁשּוָעִלים ֻׁשָעִלים ֶא  קֹוֵל� ִּכי קֹוֵל� ָעֵרב ּוַמְרֵאי� ָנאֶוה:

ּדֹוִדי ִלי ַוֲאִני לֹו ָהֹרֶעה  ְקַטִּנים ְמַחְּבִלים ְּכָרִמים ּוְכָרֵמינּו ְסָמַדר:

ַעד ֶׁשָּיפּוַח ַהּיֹום ְוָנסּו ַהְּצָלִלים ֹסב ְּדֵמה ְל� דֹוִדי  ַּבּׁשֹוַׁשִּנים:

 ִלְצִבי אֹו ְלֹעֶפר ָהַאָּיִלים ַעל ָהֵרי ָבֶתר:

ַעל ִמְׁשָּכִבי ַּבֵּלילֹות ִּבַּקְׁשִּתי ֵאת ֶׁשָאֲהָבה ַנְפִׁשי ִּבַּקְׁשִּתיו ְולֹא 

ָאקּוָמה ָּנא ַוֲאסֹוְבָבה ָבִעיר ַּבְּׁשָוִקים ּוָבְרֹחבֹות  ְמָצאִתיו:

ְמָצאּוִני  ֲאַבְקָׁשה ֵאת ֶׁשָאֲהָבה ַנְפִׁשי ִּבַּקְׁשִּתיו ְולֹא ְמָצאִתיו:

ִּכְמַעט  ִבים ָּבִעיר ֵאת ֶׁשָאֲהָבה ַנְפִׁשי ְרִאיֶתם:ַהֹּׁשְמִרים ַהֹּסבְ 

ֶׁשָעַבְרִּתי ֵמֶהם ַעד ֶׁשָּמָצאִתי ֵאת ֶׁשָאֲהָבה ַנְפִׁשי ֲאַחְזִּתיו ְולֹא 

ִּתי ִהְׁשַּבעְ  ַאְרֶּפּנּו ַעד ֶׁשֲהֵביאִתיו ֶאל ֵּבית ִאִּמי ְוֶאל ֶחֶדר הֹוָרִתי:

אֹות אֹו ְּבַאְילֹות ַהָּׂשֶדה ִאם ָּתִעירּו ם ִּבְצבָ ֶאְתֶכם ְּבנֹות ְירּוָׁשַליִ 

ִמי זֹאת ֹעָלה ִמן ַהִּמְדָּבר  ְוִאם ְּתעֹוְררּו ֶאת ָהַאֲהָבה ַעד ֶׁשֶּתְחָּפץ:

ִהֵּנה  ְּכִתיְמרֹות ָעָׁשן ְמֻקֶּטֶרת ֹמר ּוְלבֹוָנה ִמֹּכל ַאְבַקת רֹוֵכל:

ֻּכָּלם  ּה ִמִּגֹּבֵרי ִיְׂשָרֵאל:ִמָּטתֹו ֶׁשִּלְׁש�ֹמה ִׁשִּׁשים ִּגֹּבִרים ָסִביב לָ 

 ֲאֻחֵזי ֶחֶרב ְמֻלְּמֵדי ִמְלָחָמה ִאיׁש ַחְרּבֹו ַעל ְיֵרכֹו ִמַּפַחד ַּבֵּלילֹות:

ַאִּפְריֹון ָעָׂשה לֹו ַהֶּמֶל� ְׁש�ֹמה ֵמֲעֵצי ַהְּלָבנֹון: ַעּמּוָדיו ָעָׂשה ֶכֶסף 

צּוף ַאֲהָבה ִמְּבנֹות ְרִפיָדתֹו ָזָהב ֶמְרָּכבֹו ַאְרָּגָמן ּתֹוכֹו ָר 

  ְירּוָׁשָלִים:



   



ְצֶאיָנה ּוְרֶאיָנה ְּבנֹות ִצּיֹון ַּבֶּמֶל� ְׁש�ֹמה ָּבֲעָטָרה ֶׁשִעְּטָרה ּלֹו ִאּמֹו 

 ְּביֹום ֲחֻתָּנתֹו ּוְביֹום ִׂשְמַחת ִלּבֹו:

ַׂשְעֵר� ִהָּנ� ָיָפה ַרְעָיִתי ִהָּנ� ָיָפה ֵעיַנִי� יֹוִנים ִמַּבַעד ְלַצָּמֵת� 

ִׁשַּנִי� ְּכֵעֶדר ַהְּקצּובֹות ֶׁשָעלּו  ְּכֵעֶדר ָהִעִּזים ֶׁשָּגְלׁשּו ֵמַהר ִּגְלָעד:

ְּכחּוט ַהָּׁשִני  ִמן ָהַרְחָצה ֶׁשֻּכָּלם ַמְתִאימֹות ְוַׁשֻּכָלה ֵאין ָּבֶהם:

ִׂשְפתֹוַתִי� ּוִמְדָּבֵר� ָנאֶוה ְּכֶפַלח ָהִרּמֹון ַרָּקֵת� ִמַּבַעד לְ ַצָּמֵת�: 

ְּכִמְּגַדל ָּדִויד ַצָּואֵר� ָּבנּוי ְלַתְלִּפּיֹות ֶאֶלף ַהָּמֵגן ָּתלּוי ָעָליו ֹּכל 

ְׁשֵני ָׁשַדִי� ִּכְׁשֵני ֳעָפִרים ְּתאֹוֵמי ְצִבָּיה ָהֹרִעים :ִׁשְלֵטי ַהִּגֹּבִרים

ִלי ֶאל ַהר ַהּמֹור ַעד ֶׁשָּיפּוַח ַהּיֹום ְוָנסּו ַהְּצָלִלים ֵאֶל�  ַּבּׁשֹוַׁשִּנים:

ִאִּתי ִמְּלָבנֹון  ֻּכָּל� ָיָפה ַרְעָיִתי ּומּום ֵאין ָּב�: ְוֶאל ִּגְבַעת ַהְּלבֹוָנה:

ַּכָּלה ִאִּתי ִמְּלָבנֹון ָּתבֹוִאי ָּתׁשּוִרי ֵמרֹאׁש ֲאָמָנה ֵמרֹאׁש ְׂשִניר 

ֲאֹחִתי ַכָּלה  ִלַּבְבִּתִני ְוֶחְרמֹון ִמְּמֹענֹות ֲאָריֹות ֵמַהְרֵרי ְנֵמִרים:

ַמה ָּיפּו ֹדַדִי�  ִלַּבְבִּתִני ְּבַאַחת ֵמֵעיַנִי� ְּבַאַחד ֲעָנק ִמַּצְּוֹרָנִי�:

ֹנֶפת  ֲאֹחִתי ַכָּלה ַמה ֹּטבּו ֹדַדִי� ִמַּיִין ְוֵריַח ְׁשָמַנִי� ִמָּכל ְּבָׂשִמים:

ֵנ� ְוֵריַח ַׂשְלֹמַתִי� ִּתֹּטְפָנה ִׂשְפתֹוַתִי� ַּכָּלה ְּדַבׁש ְוָחָלב ַּתַחת ְלׁשֹו

ְׁשָלַחִי�  ַּגן | ָנעּול ֲאֹחִתי ַכָּלה ַּגל ָנעּול ַמְעָין ָחתּום: ְּכֵריַח ְלָבנֹון:

ֵנְרְּד ְוַכְרֹּכם  ַּפְרֵּדס ִרּמֹוִנים ִעם ְּפִרי ְמָגִדים ְּכָפִרים ִעם ְנָרִדים:

ִעם ָּכל ָראֵׁשי  ָקֶנה ְוִקָּנמֹון ִעם ָּכל ֲעֵצי ְלבֹוָנה ֹמר ַוֲאָהלֹות

עּוִרי  ַמְעַין ַּגִּנים ְּבֵאר ַמִים ַחִּיים ְוֹנְזִלים ִמן ְלָבנֹון: ְבָׂשִמים:

ָצפֹון ּובֹוִאי ֵתיָמן ָהִפיִחי ַגִּני ִיְּזלּו ְבָׂשָמיו ָיבֹא דֹוִדי ְלַגּנֹו ְויֹאַכל 

 ְּפִרי ְמָגָדיו:

ְּבָׂשִמי ָאַכְלִּתי ַיְעִרי ִעם  ָּבאִתי ְלַגִּני ֲאֹחִתי ַכָּלה ָאִריִתי מֹוִרי ִעם

ֲאִני  ִּדְבִׁשי ָׁשִתיִתי ֵייִני ִעם ֲחָלִבי ִאְכלּו ֵרִעים ְׁשתּו ְוִׁשְכרּו ּדֹוִדים:

 ְיֵׁשָנה ְוִלִּבי ֵער קֹול ּדֹוִדי דֹוֵפק ִּפְתִחי ִלי ֲאֹחִתי ַרְעָיִתי יֹוָנִתי 



   



ָּפַׁשְטִּתי ֶאת  ְרִסיֵסי ָלְיָלה:ַתָּמִתי ֶׁשרֹאִׁשי ִנְמָלא ָטל ְקּוֻּצֹוַתי 

ּדֹוִדי  ֻּכָּתְנִּתי ֵאיָכָכה ֶאְלָּבֶׁשָּנה ָרַחְצִּתי ֶאת ַרְגַלי ֵאיָכָכה ֲאַטְּנֵפם:

ַקְמִּתי ֲאִני ִלְפֹּתַח ְלדֹוִדי ְוָיַדי  ָׁשַלח ָידֹו ִמן ַהחֹור ּוֵמַעי ָהמּו ָעָליו:

ָּפַתְחִּתי ֲאִני  ּפֹות ַהַּמְנעּול:ָנְטפּו מֹור ְוֶאְצְּבֹעַתי מֹור ֹעֵבר ַעל ּכַ 

ְלדֹוִדי ְודֹוִדי ָחַמק ָעָבר ַנְפִׁשי ָיְצָאה ְבַדְּברֹו ִּבַּקְׁשִּתיהּו ְולֹא 

ְמָצֻאִני ַהֹּׁשְמִרים ַהֹּסְבִבים ָּבִעיר  ְמָצאִתיהּו ְקָראִתיו ְולֹא ָעָנִני:

ִהְׁשַּבְעִּתי  ֵרי ַהֹחמֹות:ִהּכּוִני ְפָצעּוִני ָנְׂשאּו ֶאת ְרִדיִדי ֵמָעַלי ֹׁשְמ 

ֶאְתֶכם ְּבנֹות ְירּוָׁשָלִים ִאם ִּתְמְצאּו ֶאת ּדֹוִדי ַמה ַּתִּגידּו לֹו 

ַמה ּדֹוֵד� ִמּדֹוד ַהָּיָפה ַּבָּנִׁשים ַמה ּדֹוֵד�  ֶׁשחֹוַלת ַאֲהָבה ָאִני:

רֹאׁשֹו  ָבה:ּדֹוִדי ַצח ְוָאדֹום ָּדגּול ֵמְרבָ  ִמּדֹוד ֶׁשָּכָכה ִהְׁשַּבְעָּתנּו:

ֵעיָניו ְּכיֹוִנים ַעל  ֶּכֶתם ָּפז ְקוֻּצֹוָתיו ַּתְלַּתִּלים ְׁשֹחרֹות ָּכעֹוֵרב:

ְלָחָיו ַּכֲערּוַגת  ֲאִפיֵקי ָמִים ֹרֲחצֹות ֶּבָחָלב יְׁשבֹות ַעל ִמֵּלאת:

 ַהֹּבֶׂשם ִמְגְּדלֹות ֶמְרָקִחים ִׂשְפתֹוָתיו ׁשֹוַׁשִּנים ֹנְטפֹות מֹור ֹעֵבר:

ו ְּגִליֵלי ָזָהב ְמֻמָּלִאים ַּבַּתְרִׁשיׁש ֵמָעיו ֶעֶׁשת ֵׁשן ְמֻעֶּלֶפת ָיָדי

ׁשֹוָקיו ַעּמּוֵדי ֵׁשׁש ְמיָֻּסִדים ַעל ַאְדֵני ָפז ַמְרֵאהּו ַּכְּלָבנֹון  ַסִּפיִרים:

ִחּכֹו ַמְמַתִּקים ְוֻכּלֹו ַמֲחַמִּדים ֶזה דֹוִדי ְוֶזה ֵרִעי  ָּבחּור ָּכֲאָרִזים:

רּוָׁשָלִים:ְּבנֹות יְ   

 ָאָנה ָהַל� ּדֹוֵד� ַהָּיָפה ַּבָּנִׁשים ָאָנה ָּפָנה דֹוֵד� ּוְנַבְקֶׁשּנּו ִעָּמ�:

 ּדֹוִדי ָיַרד ְלַגּנֹו ַלֲעֻרגֹות ַהֹּבֶׂשם ִלְרעֹות ַּבַּגִּנים ְוִלְלֹקט ׁשֹוַׁשִּנים:

ַרְעָיִתי ְּכִתְרָצה  ָיָפה ַאְּת  ֲאִני ְלדֹוִדי ְודֹוִדי ִלי ָהרֹוֶעה ַּבּׁשֹוַׁשִּנים:

ָהֵסִּבי ֵעיַנִי� ִמֶּנְגִּדי ֶׁשֵהם  ָנאָוה ִּכירּוָׁשָלִים ֲאיָֻּמה ַּכִּנְדָּגלֹות:

ִׁשַּנִי� ְּכֵעֶדר  ִהְרִהיֻבִני ַׂשְעֵר� ְּכֵעֶדר ָהִעִּזים ֶׁשָּגְלׁשּו ִמן ַהִּגְלָעד:

 ת ְוַׁשֻּכָלה ֵאין ָּבֶהם:ָהְרֵחִלים ֶׁשָעלּו ִמן ָהַרְחָצה ֶׁשֻּכָּלם ַמְתִאימֹו

ִׁשִּׁשים ֵהָּמה ְמָלכֹות  ְּכֶפַלח ָהִרּמֹון ַרָּקֵת� ִמַּבַעד ְלַצָּמֵת�:  



   



ַאַחת ִהיא יֹוָנִתי ַתָּמִתי  ּוְׁשֹמִנים ִּפיַלְגִׁשים ַוֲעָלמֹות ֵאין ִמְסָּפר:

ַוְיַאְּׁשרּוָה ַאַחת ִהיא ְלִאָּמּה ָּבָרה ִהיא ְליֹוַלְדָּתּה ָראּוָה ָבנֹות 

ִמי זֹאת ַהִּנְׁשָקָפה ְּכמֹו ָׁשַחר ָיָפה  ְמָלכֹות ּוִפיַלְגִׁשים ַוְיַהְללּוָה:

ֶאל ִּגַּנת ֱאגֹוז ָיַרְדִּתי ִלְראֹות  ַכְּלָבָנה ָּבָרה ַּכַחָּמה ֲאיָֻּמה ַּכִּנְדָּגלֹות:

לֹא ָיַדְעִּתי  ם:ְּבִאֵּבי ַהָּנַחל ִלְראֹות ֲהָפְרָחה ַהֶּגֶפן ֵהֵנצּו ָהִרֹּמִני

 ַנְפִׁשי ָׂשַמְתִני ַמְרְּכבֹות ַעִּמי ָנִדיב:

ׁשּוִבי ׁשּוִבי ַהּׁשּוַלִּמית ׁשּוִבי ׁשּוִבי ְוֶנֱחֶזה ָּב� ַמה ֶּתֱחזּו ַּבּׁשּוַלִּמית 

ַמה ָּיפּו ְפָעַמִי� ַּבְּנָעִלים ַּבת ָנִדיב ַחּמּוֵקי  ִּכְמֹחַלת ַהַּמֲחָנִים:

ָׁשְרֵר� ַאַּגן ַהַּסַהר ַאל ֶיְחַסר  ֲחָלִאים ַמֲעֵׂשה ְיֵדי ָאָּמן: ְיֵרַכִי� ְּכמֹו

ְׁשֵני ָׁשַדִי� ִּכְׁשֵני  ַהָּמֶזג ִּבְטֵנ� ֲעֵרַמת ִחִּטים סּוָגה ַּבּׁשֹוַׁשִּנים:

ַצָּואֵר� ְּכִמְגַּדל ַהֵּׁשן ֵעיַנִי� ְּבֵרכֹות ְּבֶחְׁשּבֹון  ֳעָפִרים ָּתֳאֵמי ְצִבָּיה:

רֹאֵׁש�  ַׁשַער ַּבת ַרִּבים ַאֵּפ� ְּכִמְגַּדל ַהְּלָבנֹון צֹוֶפה ְּפֵני ַדָּמֶׂשק:ַעל 

ַמה  ָעַלִי� ַּכַּכְרֶמל ְוַדַּלת רֹאֵׁש� ָּכַאְרָּגָמן ֶמֶל� ָאסּור ָּבְרָהִטים:

זֹאת קֹוָמֵת� ָּדְמָתה ְלָתָמר  ָּיִפית ּוַמה ָּנַעְמְּת ַאֲהָבה ַּבַּתֲענּוִגים:

ָאַמְרִּתי ֶאֱעֶלה ְבָתָמר ֹאֲחָזה ְּבַסְנִסָּניו ְוִיְהיּו  ַדִי� ְלַאְׁשֹּכלֹות:ְוׁשָ 

ְוִחֵּכ� ְּכֵיין  ָנא ָׁשַדִי� ְּכֶאְׁשְּכלֹות ַהֶּגֶפן ְוֵריַח ַאֵּפ� ַּכַּתּפּוִחים:

ֲאִני ְלדֹוִדי  ַהּטֹוב הֹוֵל� ְלדֹוִדי ְלֵמיָׁשִרים ּדֹוֵבב ִׂשְפֵתי ְיֵׁשִנים:

ַנְׁשִּכיָמה  ְלָכה דֹוִדי ֵנֵצא ַהָּׂשֶדה ָנִליָנה ַּבְּכָפִרים: ָעַלי ְּתׁשּוָקתֹו:וְ 

ַלְּכָרִמים ִנְרֶאה ִאם ָּפְרָחה ַהֶּגֶפן ִּפַּתח ַהְּסָמַדר ֵהֵנצּו ָהִרּמֹוִנים 

ַהּדּוָדִאים ָנְתנּו ֵריַח ְוַעל ְּפָתֵחינּו ָּכל  ָׁשם ֶאֵּתן ֶאת ֹּדַדי ָל�:

ָדִׁשים ַּגם ְיָׁשִנים ּדֹוִדי ָצַפְנִּתי ָל�:ְמָגִדים חֲ   

ִמי ִיֶּתְנ� ְּכָאח ִלי יֹוֵנק ְׁשֵדי ִאִּמי ֶאְמָצֲא� ַבחּוץ ֶאָּׁשְק� ַּגם לֹא 

ֶאְנָהְג� ֲאִביֲא� ֶאל ֵּבית ִאִּמי ְּתַלְּמֵדִני ַאְׁשְק� ִמַּיִין  ָיֻבזּו ִלי:

  ַחת רֹאִׁשי ִויִמינֹו ְּתַחְּבֵקִני:ְׂשמֹאלֹו ַּת  ָהֶרַקח ֵמֲעִסיס ִרֹּמִני:



   



ִהְׁשַּבְעִּתי ֶאְתֶכם ְּבנֹות ְירּוָׁשָלִים ַמה ָּתִעירּו ּוַמה ְּתֹעְררּו ֶאת 

ִמי זֹאת ֹעָלה ִמן ַהִּמְדָּבר ִמְתַרֶּפֶקת ַעל  ָהַאֲהָבה ַעד ֶׁשֶּתְחָּפץ:

� ִאֶּמ� ָׁשָּמה ִחְּבָלה ּדֹוָדּה ַּתַחת ַהַּתּפּוַח עֹוַרְרִּתי� ָׁשָּמה ִחְּבַלְת 

ִׂשיֵמִני ַכחֹוָתם ַעל ִלֶּב� ַּכחֹוָתם ַעל ְזרֹוֶע� ִּכי ַעָּזה ַכָּמֶות  ְיָלַדְת�:

ַמִים  ַאֲהָבה ָקָׁשה ִכְׁשאֹול ִקְנָאה ְרָׁשֶפיָה ִרְׁשֵּפי ֵאׁש ַׁשְלֶהֶבְתָיה:

ִיְׁשְטפּוָה ִאם  ַרִּבים לֹא יּוְכלּו ְלַכּבֹות ֶאת ָהַאֲהָבה ּוְנָהרֹות לֹא

ָאחֹות ָלנּו  ִיֵּתן ִאיׁש ֶאת ָּכל הֹון ֵּביתֹו ָּבַאֲהָבה ּבֹוז ָיבּוזּו לֹו:

ִאם  ְקַטָּנה ְוָׁשַדִים ֵאין ָלּה ַמה ַּנֲעֶׂשה ַלֲאחֹוֵתנּו ַּבּיֹום ֶׁשְּיֻדַּבר ָּבּה:

ֶליָה חֹוָמה ִהיא ִנְבֶנה ָעֶליָה ִטיַרת ָּכֶסף ְוִאם ֶּדֶלת ִהיא ָנצּור עָ 

ֲאִני חֹוָמה ְוָׁשַדי ַּכִּמְגָּדלֹות ָאז ָהִייִתי ְבֵעיָניו ְּכמֹוְצֵאת  לּוַח ָאֶרז:

ֶּכֶרם ָהָיה ִלְׁש�ֹמה ְּבַבַעל ָהמֹון ָנַתן ֶאת ַהֶּכֶרם ַלֹּנְטִרים  ָׁשלֹום:

ַּכְרִמי ֶׁשִּלי ְלָפָני ָהֶאֶלף ְל� ְׁש�ֹמה  ִאיׁש ָיִבא ְּבִפְריֹו ֶאֶלף ָּכֶסף:

ַהּיֹוֶׁשֶבת ַּבַּגִּנים ֲחֵבִרים ַמְקִׁשיִבים  ּוָמאַתִים ְלֹנְטִרים ֶאת ִּפְריֹו:

ְּבַרח ּדֹוִדי ּוְדֵמה ְל� ִלְצִבי אֹו ְלֹעֶפר ָהַאָּיִלים  ְלקֹוֵל� ַהְׁשִמיִעִני:

 ַעל ָהֵרי ְבָׂשִמים:
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 השבעתי אתכם

בנות ירושלם אם 

תמצאו את דודי 

מה תגידו לו 

 שחולת  אהבה  אני 

 
    


