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Introduction
There is one relationship that every human being
and every Jew even more so, deeply craves and
yearns for. The relationship between man and his
Creator has been the coveted desire of man from the
time of his creation. Since the Jewish nation stood at
Mt. Sinai, over 3300 years ago, this craving has only
intensified, especially since our exile from our
homeland, close to 2000 years ago.
During this long and bitter exile, the Divine
presence has often been hidden from us, only to be
discovered through the concealed miracles of our
history and our daily existence. Throughout the
exile, it often appears to us that the special
relationship that existed between our people and our
Creator has been strained and in the process has
waned. We feel distant from Him and perceive Him
as distant from us.
Shlomo Hamelech composed a work, of unique
importance, describing in detail the depths of the
relationship that still exists and flourishes between
Klal Yisrael and Hashem, despite the apparent
rupture in that relationship since the destruction of
the Bais Hamikdash and the exile from our land. The
in-depth study of Shir Hashirim, the Song of Songs,
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has the power to alert us to the fact that that
relationship is still alive and well and awaken in us
the emotions that may have been dormant, allowing
us to once again feel the depth of love and passion
that exists between us and our Creator.
Our sages tell us that the world was never as worthy
as the day that Shir HaShirim was given to Klal
Yisrael, the day that Shlomo HaMelech’s Bais
Hamikdash was completed. That day represented
the culmination of the goals of creation, teaching of
the Torah, and the ultimate connection with the
Creator, with the establishment of His permanent
residence, so to speak, in our midst.
Despite the fact that at times we feel distanced from
Hashem and that He seems, at times, not to be
lovingly involved in our personal or communal
existence, Shir HaShirim teaches us that the love
between us never ceases to remain strong.
The following is a series of insights into that mutual
relationship based on Shir HaShirim. They are a
collection of weekly emails written and distributed
in memory of Mr. Marvin Halpern, Z”L. It is our
hope that they will help to inspire a greater
realization of the extent of our continued love for
Hashem and His endless love for Klal Yisrael.
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The study of Shir Hashirim, the Song of Songs,
authored by Shlomo Hamelech, King Solomon, is
uniquely important in our times. We live in a
generation that has trouble imagining the depth of
the loving relationship that exists between each of us
and our Creator. The Divine presence seems so
hidden from us and we tend to doubt the love that
we have in our hearts for Hashem.
The lesson of Shir Hashirim is that despite how
estranged we may feel from Him and how He seems
to be so remote from us, an intense love still exists
between us, from both sides, even though we have
trouble realizing it.
In his introduction, Rashi explains that in the distant
exile in which we will find ourselves, we will remind
ourselves of the glorious early days of our existence
as a people and that memory will reawaken that love
of Hashem that lies deeply buried in our hearts and
desire to come closer to Him once again. We also
realize that despite the hidden nature of His
continued involvement in every aspect of our
existence, He still loves us and, so to speak, craves
for our return to the close and loving relationship of
the early days of our existence.
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On the Yom Tov of Shavuos, we celebrate the
glorious encounter between the Creator and the
Jewish people at Mt. Sinai, at which time we
expressed our mutual love, G-d by giving us His
Torah and we by accepting it unconditionally. May
this Shavuos inspire us to renew that loving
relationship and to continue to maintain and expand
it.

Rashi, at the beginning of Shir Hashirim, explains
why we as Jews have such trouble finding true
satisfaction in all of the pleasures and indulgences of
the material world. Whether it’s more money, exotic
foods, indulgence of drinks etc., we never feel
satisfied, always craving more.
He explains that the subconcious memory of the
Divine Revelation at Mt. Sinai, 3327 years ago,
which was a personal expression of the Creator’s
love for us, left such an indelible impression of selfworth and fulfillment, that nothing we experience
can compare with it. We measure all present
pleasures against that subconcious memory,
therefore they fail to truly satisfy us.
Rashi goes on to say that only when we connect to
G-d himself through the study of His Torah, do we
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begin to access and relive that original intimate
experience. This is the only pleasure that can truly
satisfy us and fulfill our desire for pleasure. We crave
spirituality more than anything else and therefore,
we must experience it in our lives to find true
happiness.

The Medrash (Shir Hashirim 1:2) tells us that the
sacrifices of the Avos were better than those of the
leaders of the later generations (of the 40 years in the
desert), because they were made purely out of the
love of Hashem, since at that time, before the Torah
was given, they weren’t obligated. The later
generations, after the giving of the Torah, were
obligated and therefore it was less of an expression
of pure love of Hashem.
Even though we know that one who is obligated gets
more reward because there is more resistance (the
Yetzer Hara fights obligation), however, in terms of
forging a relationship with Hashem in the here and
now, the one who acts out of pure love forges a
deeper relationship.
This has vast implications for assuring our children
follow the proper way in life. We must help them to
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develop a strong personal and loving bond with the
Creator.

It is well known that Bitachon, trust in Hashem, is
the greatest of assets. It brings peace of mind,
strength to continue one’s efforts and it can bring
the most desired results.
It seems from the Seforno in Parshas Behaaloscha
(Bamidbar 11:12) that if one does not know that an
individual’s love for him or her is such that that
individual will put in full efforts to benefit him, then
it can cause his inability to have any trust in that
individual. It would seem therefore that if we don’t
realize that Hashem’s love for us is total we would
not be able to find the ability to put any amount of
trust in Him.
This can be a most powerful case for the in depth
study of Shir Hashirim, to enable us to know the
extent of Hashem’s love for us, despite the lack of
our total worthiness.

In his introduction to Shir Hashirim, Rashi explains
that the text is an allegory representing the
relationship of the Jewish people with their Creator
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during the long and bitter exile. He describes the
process and sequence of feelings that lead one into
the other and eventually awaken Klal Yisrael to
rejuvenate their relationship with Hashem, which
has been so strained through the length and depth
of suffering of the exile.
Rashi begins by referring to the seemingly endless
sequence of exile after exile and destruction after
destruction and the lack of any respect for us on the
part of the nations of the world. We then begin to
remember the glorified status we had and the love
that Hashem expressed for us by choosing us, from
among all the nations of the world, to give us His
Torah. The memory of this love leads us to want to
go back to that relationship, because it was better
than anything that we have now. At this point, we
begin to allow ourselves to remember all of the
kindness that Hashem bestowed upon us and we
begin to realize that Hashem is always full of
kindness and mercy. We then begin to realize that
the exile in which we find ourselves, is purely a
consequence of our rebelliousness. When we realize
this, we can begin to appreciate the prophesy that
tells us of all of the amazing kindness that Hashem
will show us at the end of the exile.
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It seems that Shlomo Hamelech tells us about how
we will act and feel towards the end of days. The
rejection that we experience during the long and
bitter exile, leads us to forget our glorious history
and our unique relationship with the Creator. Yet
the embarrassment that we feel during the exile
awakens
us
to
remember
that
glory
and relationship with Hashem, and inspires us to
crave that closeness once again.

Shlomo HaMelech, in Shir HaShirim, describes the
essence of the Jew in the long and bitter exile.
Deeply buried in the soul of the Jew is that memory
of the special loving relationship that was
experienced at Mt. Sinai, when Hashem gave us His
Torah and we accepted it with love. However, the
Jew in the exile feels unworthy of that relationship,
due to his present shortcomings.
In Shir HaShirim, Klal Yisrael tells the nations of the
world that even if I am ugly in my actions, I am
beautiful in the actions of my ancestors. It seems
from Rashi, that not only do I inherit the merit of
their great deeds, but I have inherited their innate
greatness as well. I have within me the greatness and
piety that was passed on to me from my ancestors. I
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am therefore far more worthy, in reality, than what
appears to be on the surface.
Often, we question the true depth of our
relationship with Hashem, due to our own
shortcomings. We are in truth far greater and more
worthy than we might think we are and still worthy
and capable of having such a close relationship with
our Creator.

One recurring theme throughout Shir HaShirim is
the love that Hashem still continues to feel for us (so
to speak in human terms that we can relate to)
despite our exile and continued distancing ourselves
from Him. Rashi, at the beginning of Shir HaShirim
states that Shir HaShirim is the holiest of the holy
writings because it is all about the “fear of Heaven
and the acceptance of the burden of Hashem’s
kingdom.”
On the surface it would seem that nothing could be
further from the truth. Shir HaShirim is all about
love, our love for Hashem and His love for us. The
fact is, however, that when we say the Shema daily,
which is an act of accepting the burden of Hashem’s
commandments, it is always preceded by an
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expression of Hashem’s present love for us and
followed by a directive to love Him.
It seems clear that the ultimate basis for our
commitment to serve Hashem and perform His
commandments, is the loving relationship that we
maintain. The reference to the fear of Heaven also
seems to indicate that the fear referred to is based
on the loving relationship between us. The greatest
fear that we could have is the fear of undermining or
hurting our relationship with Hashem. That is our
greatest concern.

As we remember with profound sadness the
destruction of the two Holy Temples and all of the
ensuing suffering of Klal Yisroel over these close to
2000 years of exile from our land, we wonder about
whether or not we still have that mutual loving
relationship between us and Hashem.
The ongoing suffering that Hashem allows to plague
us throughout the millennia, might seem as an
indication that his love for us is no longer. However,
our miraculous survival against all odds and logic
indicates that He is still watching and protecting us.
In the words of Shir Hashirim, "He is supervising
through the windows, and peeking through the
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cracks." Even though we seem not to see Him, He
is watching and protecting us.
Rashi, in Shir Hashirim explains that it was
Hashem's over-abundant love that caused our
rebellion against Him at the time of the first Beis
Hamikdash. We also find that Hashem begs us to
return to Him.
In Shir Hashirim, we do find Klal Yisroel’s
resistance to Hashem's overtures to us, yet it
becomes very clear that that resistance is only on the
surface, but underneath remains a heart full of love
for the Creator.
This loving relationship between Klal Yisroel and
Hashem remains strong and continues to withstand
all of the interference it suffers.

In the Shma we say “You should love Hashem your
G-d” and Rashi explains that there is a major
difference between performing the Mitzvos out of
fear of Hashem or out of love of Hashem. When
one acts out of fear, if the burden becomes too
heavy, he just leaves it and goes away. This is not so
when he acts out of love. Love makes the burden
light.
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Rashi in Shir Hashirim says that the uniqueness of
Shir Hashirim is that it is all about fear of Hashem
and accepting the burden of His commandments.
This is very perplexing since in Shir Hashirim there
is not one word about fear, rather it is all about love
of Hashem and the loving relationship between us
and Him.
It seems that in order to fully accept the burden of
the Mitzvos and all of our obligations and to even
be afraid to compromise them, the basis for all of
that must be a feeling of love of Hashem.
If our commitments are not based on love then the
burden becomes too much to carry, we stop trying
and instead forsake the commitments. Love is truly
the only basis of a lasting commitment to do
Hashem's Mitzvos, even under trying circumstances.

This Shabbos is Rosh Chodesh Elul. אלול, the
letters of the word hint at the Pasuk in Shir
Hashirim, "I am to my beloved and my beloved is
to me.” Elul begins the period leading up to what is
referred to as "The Days of Awe," from Rosh
Hashana until Yom Kippur. The days often evoke
feelings of great concern about the fact that during
these days the entire world is being judged. Yet, we
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prepare for this time by focusing on the loving
relationship between ourselves and our Creator.
Even at a time of such seriousness, our most basic
concern is that we should not do anything that
would hurt our relationship with Hashem. It has
been suggested that the essence of the fear that we
have, at this time of year, is the fear of losing or
undermining our relationship with our Maker.
The reciting and study of Shir Hashirim helps us to
realize the existence of this relationship and to
deepen our love for Hashem, even though
sometimes we find it difficult to imagine,
considering the challenges that we constantly face.

The name of this month, Elul, hints at the Pasuk in
Shir Hashirim, in the 6th Perek, "I am to my beloved
and my beloved is to me, the One who grazes His
flock in the midst of roses." Rashi explains that the
reference to roses refers to Hashem's shepherding
His people with a calm and good leadership. Rashi
also explains that the period in history that it refers
to is the Babylonian exile. How can we say and feel
that in the suffering of the exile, we appreciate
Hashem's leadership as calm and good? It seems that
when we engage in the loving relationship with our
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Creator and know of His love for us and our love
for Him, then in that context we can feel calm and
good in trying circumstances, knowing that all of our
difficulties emanate from the loving relationship that
exists between us and Hashem.
The story is told of a certain, Reb Zisha. A
delegation of Jews came to him to ask him to explain
to them the meaning of the concept, "Rejoice in
suffering". They found him to be a person of
enormous suffering, poverty, illness and the like.
When they asked him the question, he stared at them
incredulously and said, "I don't understand why you
came to ask me this question, I never suffered a day
in my whole life.”
Dovid HaMelech in the 23rd Perek of Tehillim,
refers, in a parable, to the whip of Hashem, his
shepherd, as a source of comfort to him. This seems
a bit difficult to understand. A whip is a source of
pain, not comfort. One of the great Torah giants of
the previous generation, Hagaon Harav Eliezer
Platchinsky, zt”l explained this with the following
parable. A shepherd was grazing his flock and as
nightfall approached he gathered them in for the
night to the safety of the barn. When he counted the
sheep, he realized that one was missing. He set out,
with his whip, to find her. The animal too, realizing
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that she is lost and fearful of the dark night is crying
and hoping that the shepherd has not forgotten her.
All of a sudden, the shepherd spots the lamb and
cracks his whip on her back. She breathes a sigh of
relief, the shepherd is still with me and trying to
bring me back to safety.
In the context of a real loving relationship, even the
whip can be a source of consolation, knowing that
the shepherd just wants to bring me back to him in
safety.

Dovid Hamelech, in Perek 27 of Tehillim, says that
he asks one request from Hashem, “Let me dwell in
the house of Hashem in all of the days of my life, to
bask in Hashem’s presence and to take root in His
sanctuary.” The Medrash tells us that Hashem
responds and says to him that he started by saying
that he is asking for one thing, but in reality he goes
on and asks for multiple requests. Dovid responds
and says that he learned this from Hashem Himself
and he adds that a servant should be able to be like
his master. Hashem said in His Torah that He is only
asking one request from Klal Yisrael in their service
of Hashem and yet He continues with so many
more. Dovid finishes the discussion by saying, "the
servant has the right to be like his master."
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Look at the nature of the relationship that a person
can have with his Creator. The Creator is our Master
and we are His servants, yet this relationship is
bonded in so much love that we feel a certain
equality in the relationship. As the Pasuk says in Shir
HaShirim, "I am to my beloved and my beloved is
to me.” Our relationship is so close that we can
almost feel like equals in the relationship and if
Hashem can say He is asking for a little and then asks
for more, then we can do the same.

In the first Perek of Shir Hashirim, Shlomo
Hamelech refers to what seems like a complaint that
the Klal Yisrael says to Hashem. They express
confusion about the nature of how they are being
shepherded amongst the wolves, exiled among the
nations who are bent on their destruction. They are
always in constant danger and really don't seem to
have the appropriate level of leadership. They
continue and say that if you ask why does this
concern you the answer is that it isn't befitting Your
Honor for Your nation to be in such an unfortunate
and miserable state.
In these words lies a very special and unique
message. Our people are suffering and in a very
precarious situation and they bemoan the situation
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to Hashem, but when they are asked "why does this
concern you", they answer that it is not their
personal difficulties that distress them but rather the
disgrace that the situation brings to Hashem.
Imagine such love, that in the midst of deep,
personal pain and suffering all they are concerned
about is the lack of respect and the insult to the
Divine presence that their suffering causes, due to
the fact that we are known as the nation of G-d.
Even though the Jew may seem so estranged from
his Creator, his love and respect are so deep that his
main concern is for Hashem's honor not for himself.

To be able to approach Rosh Hashana with a
positive and optimistic attitude, confident in a
favorable judgement for ourselves, our loved ones
and our people, we need the message conveyed in
Shir Hashirim as a background. Shlomo Hamelech
tells us, that despite the seeming estrangement
between us and our Creator that we have
experienced during our long and difficult exile, the
loving relationship from Him to us and from us to
Him, is still strong and passionate.
Therefore, when we stand in judgement on Rosh
Hashana, we are standing in front of our Father, our
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King. He judges us in the context of such a loving
relationship, one which a human judge would
certainly be disqualified from acting as a judge, due
to the bias of such a loving relationship. This sense
of standing in judgement in front of such a loving
Father, should inspire great hope and confidence in
the positive outcome of the judgement for
ourselves, our loved ones and all of Klal Yisrael.
May we be privileged to a year of health, Nachas and
success in all of our endeavors and uplifting spiritual
growth.

The Seforno, in his introduction to Shir Hashirim,
explains the nature of the love that Klal Yisrael has
for Hashem, despite the fact that we are suffering in
the Diaspora. The Jewish people have a long and
glorious history of experiencing and appreciating
Hashem's kindness and goodness to us. Even
though we are now in exile and not feeling the
kindness directly upon us, we still feel such deep love
for Hashem and we desire to fulfill His will.
The Seforno explains this phenomenon. He explains
the definition of love as being, "the rejoicing of the
one who loves in the qualities of the beloved and the
fulfilling of the beloved's desires." Klal Yisrael,
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despite its suffering, recognizes Hashem's kindness
throughout the ages, and loves Hashem because of
His kindness and still wants to satisfy Hashem's
desires. The more that we are able to focus on the
qualities of an individual, the more we will come to
appreciate and love them and be determined to
fulfill their desires. The more that we are able to
focus on Hashem's kindness and qualities, the more
we will come to love Him and wish to fulfill His
Mitzvos.

In Shir Hashirim, we find a discussion, according to
the Seforno, between Klal Yisrael and Hashem. Klal
Yisrael, distanced from the Divine presence, during
the long exile, craves to return to Hashem and to
once again fully follow the ways of the Torah. Klal
Yisrael asks that Hashem should, once again, show
us His miracles, so that we may sense His Divine
presence and return to Him and follow in His ways.
Hashem's response has very far-reaching
implications. He tells us that we don't need to see
and experience Divine miracles to connect with Him
and feel His Divine presence. We are the recipients
and students of His Torah, and the study and
observance of the Torah provides us with
"intellectual wonders” (miracles) and through them
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we can recognize and connect with the Divine
presence. The profound depth and amazing
sensitivities that we find in Torah, above and beyond
anything that we find in the outside world, inspire us
to realize that they are sublime messages and
directives to us from the Creator Himself. The
realization that we posses, study and follow the
Divine instructions and internalize Divine insights,
offers us a connection with Hashem that parallels, if
not surpasses, the inspiration that we can receive
from witnessing Divine miracles.
Our long and bitter history in exile from our land
and wandering the globe for close to two thousand
years is replete with endless miracles. In fact, our
miraculous survival together with our Torah in tact,
may be the greatest of miracles. Yet, if we long to
see the Hand of Hashem, even beyond the miracles
that we do see, the study of our Torah is where to
begin. This may be what our Sages meant when they
said that Hashem says, "If they would forsake Me,
but maintain the connection to My Torah, then the
spiritual light or enlightenment that emanates from
the Torah would bring them back to Me."

The Seforno, in his introduction to Shir Hashirim,
explains the dynamic involved in developing love,
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and specifically, the love of Hashem. It starts with
an appreciation of Hashem's overwhelming
greatness and then focuses on His endless kindness
and goodness to all. This focus causes an automatic
reaction of love. He defines love as rejoicing in the
qualities of the one we love and rejoicing in the
fulfillment of the loved one's every desire.
This love is very critical for us to be able to maintain
the commitment to serve Hashem and fulfill all of
His Mitzvos. Rashi tells us that one who serves
Hashem out of fear, if and when the burden
becomes too heavy, he quits. Not so one who serves
Hashem out of love. In light of the above, we can
understand why. The one who loves Hashem,
rejoices in His qualities, by seeing and appreciating
His constant involvement in our daily lives, and in
the fulfillment of His wishes. Therefore, he doesn't
feel his responsibility as a burden, rather a privilege
and he is excited to be able to serve Him.

The Seforno in Shir Hashirim (2:5) offers an
interesting insight that is as relevant today as it was
throughout our long and difficult history. He
explains that all of the decrees of our enemies against
us are because of our love of Hashem. Our
oppressors seem jealous of our special relationship
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with the Creator and pursue us relentlessly because
of it. He continues and says that therefore, Hashem
supports my head with His left hand, to lift me out
of my lowly exile and embraces me with His right
hand to save me for eternity.
Picture the imagery, the enemy is beating a Jew
relentlessly, because of the Jew's love of his G-d and
at the same time the Jew feels as if he is being held
in a loving embrace by his G-d and ready to be saved
for eternity. Seeing this further infuriates the enemy
anew, but his increased oppression only deepens the
Jew's connection to Hashem.

In Shir Hashirim 2:14, we find a comparison of the
Jewish people, caught between the Sea and the
pursuing Egyptian army, as we exited from Egypt, to
a bird caught in the crevice of a rock. The bird was
fleeing from a hawk, but then encountered a snake
inside. She is now caught between the snake and the
hawk, both wanting to devour her.
Hashem asks the Jews to show Him the quality of
our deeds, to whom do we turn in a time of distress.
Shlomo Hamelech, the author of Shir HaShirim,
refers to this as, “Your voice is sweet and your face
beautiful.”
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It seems a bit strange that Hashem looks upon our
turning to Him in a time of such distress, as a
sweetness of voice and a beautiful face. We are
turning to Him in despair, without any alternative.
Why does He consider it so beautiful?
It seems that the Jew, even when he is so far away
from his Creator, that he is being asked about whom
he will turn to in a time of real need, is really very
close and has a good relationship with his Creator.
Therefore Hashem looks at his cry and perceives it
as sincere and beautiful.

The Seforno, in his commentary on Shir Hashirim
(2:9), explains the author's comparison of Hashem
to a deer running away. He explains that it refers to
Hashem's conduct with the Jewish people in exile.
He compares Him to a deer running far enough
away that we are not even able to perceive his
shadow. Hashem seems to have run away from us
so far that we can no longer even basque in His
shadow or protection.
In the same sentence, however, Shlomo Hamelech
tells us that Hashem is looking through the window,
peeking through the crevices to continue to
supervise us and assure our survival. The Seforno
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explains this to mean, that since we were exiled
because we took our relationship with Hashem for
granted, we need to feel that He is running away
from us, in order to be inspired to seek Him out and
reconnect with Him.
Often times, the difficulties of life and the feeling
that Hashem has run away from us, are for the
purpose and maybe the only way, to get us to seek
Him out and run after Him, to restore our
relationship. Unfortunately, sometimes this seems to
be the only way that we will really pursue and
appreciate our unique, loving relationship with our
Creator.

The Medrash in Shir HaShirim, elucidates a sentence
in the Hallel, which we recite every day of Chanukah.
We recite these words immediately before
beseeching Hashem to save us and grant us success.
It seems that these words better position us to
request Hashem's help and to be confident in His
response.
We say, "This is the day that Hashem made, we will
rejoice and find happiness Bo.” The Midrash in
Shiur Shirim states that it is not clear whether the
pronoun used, Bo, refers to the day or to
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Hashem. The Midrash proves from a sentence in
Shir Shirim that the word "Bo" refers to
Hashem. Thus the sentence is to be read, "This is
the day that Hashem made, we will rejoice and find
happiness in our relationship with Him (Hashem).”
It seems then, that when we rejoice in our
relationship with Hashem, we are best positioned to
ask His help and to be able to feel confident that He
will respond in the affirmative. We see an additional
benefit in feeling a joyful and meaningful
relationship with our Creator. Not only is it a source
of happiness, but it offers us a closer vantage point
to request of Hashem His help, saving and success.

We live in a world where everyone is plagued with
all sorts of desires. Many of these desires tend to lead
us astray from the life and the goals that we really
wish to pursue. The Rambam teaches us, that
inappropriate desire arises only from a heart empty
of Torah wisdom. He goes on to explain that it is the
passionate love for this wisdom that can fill our
hearts and protect us from all sorts of inappropriate
desires.
The Zohar teaches us that The Jew, The Torah, and
Hashem are One. It seems that when one has a deep
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love for Jews, for Torah and for Hashem filling his
heart, he will be substantially relieved of all sorts of
inappropriate desires that might normally have
plagued him. This, therefore, is a formula that can
enhance the quality of our lives, our marriages and
our abilities to keep our lives on track.

In the second Perek of Shir Hashirim, we find the
phrase, "My beloved is mine and I am His, who
pastures His sheep among the roses.” These words
convey a sense of loving closeness. He, in a sense,
belongs to me and I belong to Him, to the One
who pastures us in a good, pleasant and beautiful
pasture. Despite the distance between us and Him,
throughout the long and bitter exile, we still feel the
closeness of Him to us and us to Him, even though
we don't necessarily act appropriately. Despite the
suffering of the Galus, we can also still feel that He
is leading us in a good, pleasant and beautiful way.
Rashi further explains that our relationship is
exclusive. Hashem only asks of us to perform His
Mitzvos and we turn only to Him for our requests.
This realization is a true source of strength that has
kept us, and keeps us, on course throughout our
history.
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Towards the end of the first Perek in Shir HaShirim,
the Pasuk says, "Behold you are beautiful, my
beloved, behold you are beautiful; your eyes are like
doves.” Rabbi Aryeh Levin zt”l, the famous Tzadik
of Jerusalem, related that when he would see the
Gaon, Rabbi Chaim Berlin zt”l, reciting Shir
Hashirim, he noticed that he would cry when
reciting this Pasuk.
When Reb Aryeh asked him to explain why he
would cry, he told Reb Aryeh the following story.
When Rabbi Berlin was a Rav in Moscow, a Jew
came to him in the middle of the night and told him
that his wife had given birth to a boy and he
requested that the Rav come to circumcise his son.
He told him, however, that he would have to come
in the middle of the night, otherwise the man's life
would be in danger. The Rav asked him why he is
willing to put his life in danger to have a Bris for his
son, considering the fact that he is not even religious.
His answer was that his son will probably also not
be religious, but if he would ever want to return to a
life of Torah and Mitzvos, it should be easier for him
if he already had a Bris and for that he was willing to
put his life in danger.
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Rabbi Berlin explained that the text compares the
Jewish people to a dove. The Talmud tells us that
the dove only goes away from its nest, as far as it can
still look back and see it. So too the Jew, he may
distance himself from his religion and his Creator,
but he does not allow himself to be cut off
completely.

The פסוק, חיכו ממתקים וכולו מחמדים זה דודי וזה רעי
- His palate is delightful, He is entirely desirable – So
is my Beloved, so is my Friend ()פרק ה׳ פסוק ט״ז,
brings to mind a story regarding a shadchan who
approached a young man saying: “I have the perfect
girl for you. She’s unbelievably sweet and kind, with
a heart of pure gold. I guarantee you that after a few
dates you'll thank me for finding you that one in a
million that you always dreamed of.” After meeting
the girl several times, the young man returned to the
shadchan, upset and saying, “I relied on your
information but was sorrily disappointed. I did not
find any of the many attributes you assured me I
would, in fact I don't have any feelings for her.”
Shocked, the shadchan decided he must find out
what had gone wrong. He called the girl and asked
her how things had gone. She responded, “I don't
know what to tell you. I have never had such an
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experience dating anyone. The boy arrived late every
time, gave the impression that he'd rather be any
place other than with me and mumbled through our
conversations with his mind clearly somewhere else.
Moreover, towards the conclusion of each date he
seemed in a rush to leave. With this information in
hand the shadchan returned to the young man and
said, “Everything I told you regarding this girl is
100% true, but don't you realize that by your own
behavior you never gave her the slightest chance?”
The wisest of all men, Shlomo HaMelech, assures us
that Hashem created the entire universe just so we
can experience the ultimate pleasure of being close
to Him – His palate is pure delightfulness, if you get
to know Him your soul will be lovesick from Him.
However, there are many good Jews who daven 3
times a day and keep His mitzvos, who are left
wondering, “Why don't I feel this great love? What
am I missing?”
We must analyze ourselves. Was the relationship
ever given a chance if we’re consistently late to our
appointments with Him and mumble through our
conversations with Him without even paying
attention to what we’re saying? Do we head towards
the door before the davening has ended, mumbling
the final passages on our way to the car? Have we
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ever given this relationship – which is the purpose
of all Creation - a fighting chance?
Chazal have laid out for us clear relationship
building techniques. The davening they wrote is
not just empty words said in an attempt to buy one’s
love, rather it is one long song of love conveying the
deepest emotions seared into the flesh of every Jew.
“Look down from the heavens and see, we are
scorned and the laughingstock of the nations. We
our considered no more than sheep to be lead to the
slaughter, to be murdered, annihilated, beaten and
shamed. And through all this we have not forgotten
Your name.” What opportunities we have by just
paying attention to the words that we say when we
daven.

מישרים אהבוך
“From ‘Yesharim’ is their love for you.”
The  תולדות יצחקexplains these words to mean:
From the Avos, the forefathers, who were called
“Yesharim – Upright Ones” is their love for You
bequeathed to them (Klal Yisrael).
This explains an anomaly in Jewish History.
Throughout the generations, especially in the time
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of the Spanish Inquisition, there were many Jews
who lived their entire lives without any connection
to Judaism. However, when they were offered the
choice: Deny your belief in Hashem, even if only
outwardly, or be killed, they proudly sacrificed their
lives in sanctification of Hashem’s Name.
The Jew, even without developing a love for his
Creator by learning His Torah and keeping His
Mitzvos, deep down inside himself has a natural
burning love for Him, inherited from his forefathers.
This thought is a great comfort and stimulus on our
path to fulfill the purpose of our creation, which is
to develop a loving relationship with our Father in
Heaven. For it is not a fresh love which we seek,
rather it is just a fanning of the great flame of love
bequeathed to us from Avraham, Yitzchak and
Yaakov.

הראיני את מראיך השמיעני את קולך כי קולך ערב
(ומראיך נאוה )פרק ב פסוק יד
“Show me your appearance, let me hear your voice, for your
voice is sweet and your appearance is beautiful.”
The Medrash tells us that Klal Yisrael’s “sweet voice
and beautiful appearance” mentioned in this Pasuk
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refers to when Klal Yisrael cried out to Hashem
before the splitting of the Yam Suf.
This is perplexing, for that very same Medrash
states: Klal Yisrael at that time were comparable to
a princess whose father, the king, desired for her to
speak with him. When he saw that she wouldn't, he
arranged for some of his servants to act as though
they were bandits and attack her. When the princess
saw she had no choice, she cried out, “Father, Father
save me.” So too, Hashem desired to hear Klal
Yisrael call out to Him, but they did not want to.
Hashem then caused Pharaoh to pursue them. When
they saw that they were being pursued they turned
their eyes to Hashem and cried out to Him.
We see from this Chazal that Klal Yisrael, despite
having just been redeemed from slavery through the
unprecedented revelation of Hashem’s love for
them, did not want to call out to Hashem and only
did so in fear of death. This itself should be reason
for Hashem to be angry with them. If so, why is this
used as the classic example to praise the beauty and
sweetness of Klal Yisrael in the eyes of Hashem?
We see from here that the true inner state of Klal
Yisrael’s relationship with Hashem is always the
epitome of sweetness and beauty. Even at a time
when they seem to be spurning Hashem’s love
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immediately following His saving them from eternal
slavery, in truth their actions are a mere aberration,
a coating of dirt covering the true beauty and
sweetness of their soul.
That being said, when the depth of their soul is
awakened, even if only in desperation, what is
revealed is the sweet and beautiful soul of a nation
who have inherited the pure love for Hashem from
their ancestors: Avraham, Yitzchak and Yaakov.
Although their crying out to Hashem by the Yam
Suf was their last resort, with it was awakened their
true beauty.

(הסבי עיניך מנגדי שהם הרהיבוני )פרק ו פסוק ה
“Turn your eyes away from Me for they have emboldened
me.”
There's an astounding Chazal regarding Moshe
Rabbeinu’s original reluctance to carry out Hashem’s
request to redeem Klal Yisrael: Moshe said, “Master
of the Universe, I have calculated Your promise to
Avraham, ‘They (the Mitzriyim) will subjugate your
children for 400 years’ and this has yet to be fulfilled
for they have only served 210 years.” Hashem
responded, “It is not as you have calculated but
rather from the day of Yitzchak’s birth that I have
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calculated their exile.” The question cries out: How
can Moshe Rabbeinu, who sacrificed his life time
and time again for the sake of Klal Yisroel, suggest
to Hashem that it is too early to redeem Klal Yisroel
from their suffering?
Perhaps Moshe Rabbeinu’s words can be
understood based on the explanation of the Vilna
Gaon and the Arizal on the Pasuk in Shir HaShirim.
“Turn your eyes away from Me for they have
emboldened Me.” They explain that Hashem is
telling Klal Yisroel, “Do not overly cry out over the
Galus for then I will be unable to hold myself back
from redeeming you before the proper time. And
since there is a certain amount of purification that
must be wrought through your suffering I will have
to bring upon you an overwhelming amount at one
time.” This explanation is very hard to understand.
If it will truly be harder for Klal Yisroel if they are to
be redeemed at an earlier time then why would
Hashem do so?
We must preface that any description of Hashem is
beyond our understanding. It is but a way the Torah
conveys His conduct toward us in human terms. It
seems the above Pasuk, and throughout Shir
Hashirim, is teaching us that Hashem’s love is
comparable to a human’s uncontrollable emotional
38 | ש י ר ה ש י ר י ם

love that overpowers all other considerations.
Therefore, if we would not stop crying out to Him
He would, so to speak, be unable to withstand our
pleas.
Based on this we can understand Moshe Rabbeinu’s
words. He understood that if only 210 of the 400
years of servitude had already passed and Hashem
was now planning on redeeming His children this
would only be possible if he would now bring upon
them an unbelievable concentration of suffering in a
very short period of time. He worried that Klal
Yisroel should not have to go through this. Hashem
answered him that he need not worry for the full 400
years of the decree had indeed been completed for
he had begun the calculation from the birth of
Yitzchak.
Next time we stand in front of our Father in prayer
let us keep in mind this overpowering love which is
overflowing towards us with every word we utter.
Even if we are not always attuned enough to feel it.

"Klal Yisroel has fallen and will never lift herself up
again"(Amos 5:2)
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On its surface this Pasuk is quite
frightening, however the Zohar's explanation
transforms it into a source of great comfort to us.
The Zohar states:
This Pasuk does not say, "Klal Yisrael will never
again be uplifted," rather it says, "Klal Yisrael will
never again uplift herself." Indeed our previous
exiles had a known time limit whereupon we
ourselves returned home. In contrast, our current
exile’s end is unknown and Klal Yisrael as a whole
will not return on their own, rather Hashem Himself
will return us.
This is analogous to a king who had a falling out with
his wife, whereupon he threw her out of his palace
for a specific amount of time. When the allotted time
passed she returned to him. This occurred once, and
then again, however the third time this occurred,
infuriated, the king sent her far away for an extended
period of time. Eventually, missing her terribly, the
king turned to his advisers saying, "This time my
wife will not return on her own, rather I together
with the entire royal court must go out to search for
her and bring her back."
When the king finally found his wife she was
wallowing in dirt. All were witness to the great honor
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she received as the mighty king begged her to return
to him. Finally he grabbed her by the hand, lifted her
up and led her back to the palace promising her that
he will never part with her again.
So to with Klal Yisrael. We ourselves returned
to Hashem at the culmination of our first and
second exiles. However in our current exile this will
not occur rather Hashem himself will take us by the
hand and lift us up, pacifying us as he returns us
home forever. (Zohar Vayikra 6.)
In the depths of our present exile these words are a
source of great comfort. However, the words of the
Zohar, "All were witness to the great honor she
received as the mighty king begged her to return to
him," are perplexing. In general, we understand the
infinite love
Hashem has for us as a product of a father's eternal
love for his child despite how low he may have
fallen. Therefore, the king’s begging of his wife to
return despite her filthy state seems to
underscore his greatness in continuing to love her
rather than her honor at being the recipient of his
illogical emotions. Rather than her being honored
we would say in truth she should be ashamed,
and only the husband’s great love is what is to be
admired.
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Perhaps the Zohar's words provide us with a deeper
understanding of the entire Shir HaShirim. Hashem
is in no way illogical. Therefore His astounding
expressions of love for us are in fact a true reflection
of the inherent greatness of every Jew regardless of
the depth of depravity he may have fallen
to. Therefore, His entreaties towards us to return to
Him is indeed a great honor, in as much as it reveals
the Jew's unfathomable greatness, however hidden it
may be.

Rashi explains the beginning of the 3rd Perek of Shir
HaShirim as referring to the situation of Klal Yisrael
wandering in the desert for 40 years, before entering
the land of Israel. He explains that Klal Yisrael is
searching for Hashem, but can’t seem to find Him.
This seems very strange. That generation saw the
most blatant miracles while wandering in the desert.
Their daily portion of food came miraculously to
their doorsteps every day, with a double portion on
Friday. They were miraculously protected from the
heat of the day and the cold of the desert night. Their
clothing never soiled over the course of the 40 years
and there were so many more miracles, clearly
indicating that Hashem was with them. Yet, they felt
that they couldn’t find Him.
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It seems, that we so crave our relationship and
closeness to our Creator that no matter how close
we get to Him, if we find something lacking, it seems
to us that we can’t find Hashem at all. The nature of
our desire for a relationship with Hashem is such
that the desire is endless and we always crave to
become closer and closer. When there are obstacles
in that relationship, such as misdeeds, as in the
above situation, we feel that we have lost the
connection completely.

Since the day the world was created there was no
more joyful time before Hashem than when the Beis
Hamikdash was completed. At that time a heavenly
Beis Hamikdash was created as well and was
established in all of the worlds, enlightening and
filling them with sweet fragrance. All heavenly
enclosures opened, casting their light. There was no
greater joy in the entire universe than the joy of that
day. At that time all of the creations above and below
arose in song, the song of Shir Hashirim. (Zohar,
Teruma 143.)
The reason that all of Creation would sing of the
love between Klal Yisrael and their Creator is clear,
since the very reason for Creation was the love
between Hashem and His children. However, the
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context of the song is perplexing. As Rashi states,
Shir Hashirim describes the love still present
between an estranged couple, the exact opposite of
the state of Klal Yisrael at the time, when we were a
bride together with her groom, upon completion of
our House of Hashem. Would it not be more
appropriate to sing of the love between a bride and
groom, to describe the service of the Beis
Hamikdash and being in the presence of the
Shechinah?
In truth, we see, that the depth of true love is not
revealed as a bride and groom begin their journey
together. Rather, it is when this love has been tested,
when under brutal circumstances the couple has
been estranged, yet from the depths of their hearts
rises an overpowering dormant love, each grieving
the loss of the other and yearning for reconciliation.
These times are when true love is revealed.
For this reason, at the time when Klal Yisrael was
basking in the love of Hashem, such as a bride with
her groom, when all of Creation wished to express
in song the true depth of that love, they did not sing
of the present state that they were witnessing. Rather
they sang of a time still far in the future, when the
bride would be disloyal and sent far away. The
couple’s house would be destroyed leaving the bride
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to the mercy of enemies, to suffer scorn and torture,
time after time wherever she went. Yet, despite it
all, an eternal overpowering love would remain ever
present in her heart.
The bride would be sought after by many rich and
powerful men. “Just come with me and all your
suffering will end,” they would tell her.
“No! I’d rather die,” she’d respond again and again
in every generation, “I’d rather be beaten and
tortured then give up my husband’s love.”
“What love?” they’d respond, “Have you lost your
mind? He abandoned you completely thousands of
years ago, letting you suffer like no other nation in
the history of the world.”
“No, No, you’ll never understand. I know He really
loves me, and one day, you too will all see.”
Such expressions of love by someone living in the
time of the Beis Hamikdash, still basking in
Hashem’s presence, are beautiful. However, can
they be compared to the time when they are said by
a Marrano Jew who, despite never having felt the
beauty of Torah and Mitzvos, when presented with
the choice: Forsake Hashem and live a good life or
hold on to Him and be burned at the stake, chooses
death?
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We see, that the love between Klal Yisrael and
Hashem during the years of our bitter exile, when
we are far from Hashem and His presence is felt on
a significantly smaller scale, is the period most
revealing of the true depth of love between us and
Hashem.
May that great day, when we’ll all feel this love in its
entirety, come speedily.

We are a nation experienced in tragedy. Our people
have suffered the severest pain and persecution on
both the personal and communal level, yet
miraculously, our people have endured, persevered
and even flourished, despite these brutal conditions.
Should not the reaction of a constantly suffering
people have been one of demoralization, of
rejection, of shattered faith? The answer to this
question captures the very essence of Klal Yisroel
with its unique understanding of the meaning and
purpose of life and its special relationship with the
Almighty.
King Solomon in the Song of Songs (Chapter 5)
describes the saga of the rejected lover seeking to
reunite with his beloved. “Open the door, my
beloved.” He pleads to be allowed entrance but is
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rejected. “I have removed my garment, must I get
up and get dressed? I have washed my feet, must I
get up and dirty them?” Despite the most ardent
pleas, the woman remains cold, aloof and unmoved.
Yet, suddenly, she observes his hand through a crack
in the door and immediately her emotions stir. She
rises from her bed and hastens to let him in.
We know that the entire Song of Songs is analogous
to the relationship between Klal Yisroel and the
Almighty. The Ramban interprets the previous
episode in the following manner:
The prophets come to Klal Yisroel and plead with
them to repent their evil ways. Despite all their
exhortations, the people turn a deaf ear and show no
response. However, when Hashem causes Klal
Yisroel to suffer, there is a definite reaction and a
return to righteous ways. It would seem at first
glance that the analogy in Song of Songs is a bit
strained. How can the appearance of the man’s hand
through a crack in the door be compared to an act
of punishment meted out by G-d to His children?
If we analyze the following sentence of the Psalms
of King David, the analogy becomes clear. “Your
staff and your cane, they will comfort me.” A stray
lamb, separated from its flock, alone and bewildered,
suddenly feels the stinging staff of its master upon
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its back. At that very moment, despite the piercing
pain, the lamb feels the greatest comfort. My master
is here! I am not alone! Despite the pain and
suffering inflicted upon us by Hashem, it is that very
same pain that strengthens our knowledge of His
presence. We recognize His need to reprimand us
for our wrongdoings, and, therefore, we realize that
the punishment is a revelation of His existence and
manifestation of His concern. It is for this reason
that we respond. Not out of fear, but rather, out of
love.
This approach is what has sustained us through
centuries of bloodshed and torture. However, it still
remains to be explained how we, as a people, have
been able to reach this astounding level of
perception. How, as a nation, have we been able to
see through the clouds of agonizing pain and focus
on the reality of our suffering?
Man lives in an imaginary world. He believes that
the pleasures in which he indulges himself will last
forever.
The pursuit of gratification is his
overwhelming concern, leaving little or no room for
an honest examination of the reality of his existence.
The truth is, of course, that life is just a fleeting
moment in eternity and even that short period of
existence is filled with difficulty and pain. The reality
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is that the soul is immortal, that a future does exist,
that this life is no more than a corridor to the World
to Come. It is man’s lack of control, his inability to
curb and harness his passions, that distorts his grasp
of reality and leads him to a life of false fulfillment
and mistaken values.
The people of Israel are different. As the nation that
embraced the Torah, as those who adhere to its
precepts and ideals, we do not live under the haze of
illusion. The Torah outlines for us a life, which calls
for the subjugation of desires. With the Torah we
avoid being enslaved by our passions, and, therefore,
we can free our minds to objectively pursue a life of
significance and meaning. The Torah is the heartbeat
and soul of our people. Its message as to the
purpose of life is aflame within us. It is for this
reason that when tragedy strikes we are not defeated.
The pain and suffering help us focus on the reality
of life and intensify the fires of faith with a
reevaluation of our actions and a reassessment of
our life’s purpose, followed by a renewed
commitment to the Torah and Mitzvos.
Our Rabbis tell us (Smachos, Chapter 8) that Rabbi
Akiva lost his beloved son, Rabbi Shimon. When
Rabbi Akiva rose to deliver the eulogy and beheld
the great assembly of people, he was overwhelmed
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with emotion and proclaimed, “Do not think it is
easy to bury a child. But now that I see so many
people gathered to perform “honoring the
deceased” because of my son, I am assured that he
is guaranteed a place in the World to Come, and I
have been consoled.” The Talmud related that this
same Rabbi Akiva was once traveling and stopped to
spend a night at an inn. He was told that there was
no room for him at the inn. At that moment, he
proclaimed, “All that the All-Merciful does is for the
best,” and proceeded to sleep out in the field. While
in the field he lit a candle, but a wind came and blew
it out. Again he repeated, “All that the All-Merciful
does is for the best.” Rabbi Akiva again repeated the
same phrase when his rooster was killed, and again,
when the same happened to his donkey. The next
day, Rabbi Akiva discovered that the inn was
attacked by thieves and all the lodgers were killed.
Had he spent the night at the inn, he certainly would
have been killed. Had his candle been lit, had his
rooster crowed, had his donkey brayed, he would
have been discovered. Had nothing happened to the
inhabitants of the inn, Rabbi Akiva still would not
have registered any complaint. That Hashem does
everything for the best was expressed with complete
sincere will before he knew how his misfortunes
were really preserving and protecting him.
50 | ש י ר ה ש י ר י ם

Yet this same Rabbi Akiva did not find comfort for
the loss of his child with, “All that the All-Merciful
does is for the best.” To intellectually accept and
adjust to such a loss is feasible. To find emotional
comfort seems an impossible task. This is what
Rabbi Akiva meant when he said, “Do not think it is
easy to bury a child.”
Did Rabbi Akiva have to inform us of the difficulty
of burying one’s own child? Rabbi Akiva knew that,
logically, no one could comprehend his consolation
other than with the assumption that his loss was not
that profound. Rabbi Akiva explained that his loss
was extremely profound, but the knowledge that his
son was guaranteed a place in the World to Come,
and the deep understanding that this was all that
mattered, gave him solace and comfort.
Rabbi Akiva did not have a distorted picture of the
meaning of life. His comprehension that our life in
this world is temporary and transient was complete.
When he was assured that his son was guaranteed a
place in the World to Come, he knew that there had
been no end. The momentary pain can only be
soothed by the knowledge that eternal pleasure has
been guaranteed.

51 | ש י ר ה ש י ר י ם

The following is a literary exposition of the dynamics
of the relationship between an estranged husband
and wife. It is expounded upon from the 5th Perek
of Shir Hashirim, which was written as a parable to
describe the dynamic of the true love that still exists
between Klal Yisrael and Hashem, despite the
seemingly strained relationship.
Torrential rains pounded the streets as the hooded figure ran
from house to house with determination in his step. Even by
the dimness of what little moonlight seeped through the clouds,
the striking features of the tall young man could not be missed,
the look of desperation evident in his eyes. After months of
non-stop travel through dangerous and unforgiving territory, a
rain storm would not stop him. Finally his eyes lit up with
recognition. With a last burst of speed he ran up the steps, a
triumphant look on his face. Only the thought of this moment
had allowed him to get this far. He would finally be reunited
with the love of his life.
He pounds on the door. “Open up! Open up, it's me!” he
says, with uncontrolled excitement in his voice. With bated
breath and his ear to the door, he listens intently, yearning to
hear the familiar voice. He hears movement. He again pounds
on the door even more vigorously. “Open up! Open up! My
wife! My beloved! My soulmate! Oh the obstacles I have
overcome to reach you, to reunite with you. I’m freezing and
soaking wet. Let me in quick!”
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Eyes lighting up, he finally hears the voice of his dreams.
However his delight immediately turns to disbelief. His heart
shatters in to a million pieces. “I have already retired for the
night, how can I dress again? I have already washed my feet,
I should soil them?” It's her voice overflowing with callousness.
He just can't believe his ears. How could this be happening?
On the other side of the door the young lady suppresses the
knowledge that deep down she's waited years for this knock.
Since the day he had departed she had never fallen into a
complete sleep, deep inside clinging to the hope that this time
would come. But with her yearnings suppressed by years of
shattered dreams, this was too much for her to admit to herself.
Now she just waits, almost hoping, to hear receding footsteps.
Suddenly, she sees through the keyhole a hand and her world
turns upside down. Memories and shattered yearnings, buried
in the deepest recesses of her heart come shooting up like a
bursting volcano. Her eyes so worn with years of shedding tears
are moist once again. With madness in her eyes she jumps out
of bed dashing to the door. But as she throws it open her heart
stops. She sinks to the floor in a dead faint. She's too late.
He’s gone. She can't believe she let him go! She runs out with
an energy she did not know she possessed. Desperately hoping
that it’s not really too late, that she can still catchup to the love
of her youth whom she just let slip through her fingers. She
notices some local girls standing on a street corner. “Have you
seen my beloved,” she asks as if her very life depended upon
their answer. “No,” they say not daring to lift their eyes.
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“Please, I beg of you,” she responds, “if you see him tell him
I'm truly sick with love for him.”
The above (based on Shir HaShirim Chap. 5)
describes the deep complexity of Klal Yisrael’s
relationship with their Father in heaven. It is
understandable till we come to the message the lady
asks the girls to pass on if they chance upon her
husband. If the desperate wife has but one message
to send him wouldn't an apology be in order, an
explanation why she did not jump up immediately to
let him in?
Perhaps, in truth, this is exactly what her message
expressed. Many times when one is consumed by an
all-powerful love and desire he is fearful cannot be
maintained, as a defense mechanism, he suppresses
those feelings deep in the recesses of his
subconscious mind. This would explain the wife’s
original rejection and subsequent pursuit of her
husband’s love. It was in fact a symptom of her
being truly love-sick with him.
This, of course, is analogous of our relationship with
Hashem. A Jew may seem so distant, rejecting any
sort of relationship with Hashem only to be
immediately overcome with love upon being
properly exposed to Him. This is because his
seeming rejection of Hashem’s love was in truth
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merely a defense mechanism he subconsciously had
set up to protect himself from the pain of deep
shattered hopes.
They stand on the corner, a cigarette in hand
Ignoring the looks of the passerby’s demand
Wake up! Come back! Is the message their look sends
How much pain and suffering can you cause your family and
friends?
I couldn't care less, the message they return
I've given up my love for Hashem, when will you learn
But in truth that look of total disdain
Is but a mere cover masking their pain
As we've come to see again and again
When reached out to by caring men
Exposed again to Hashem’s love for them
They come running back with all their might
And above in heaven there’s no lovelier sight
Our Father wipes away a tear
His dear son has finally returned to be near
He knew the day would come eventually
But each day in between He suffered exponentially
Why couldn't they, He thinks of his other sons
Reach out to him earlier, with love by the tons.
Explaining to him that to Me he'll always be
His one and only son
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ִשׁיר הַ ִשּׁ ִירים

ִשׁיר הַ ִשּׁ ִירים אֲ שֶׁ ר ל ְִשׁ מֹה :יִשָּׁ ֵק ִני ִמנּ ְִשׁיקוֹת פִּ יהוּ כִּ י טוֹבִ ים
תּוּרק ְשׁמֶ עַ ל כֵּן ֲעלָמוֹת
דֹּדֶ י ִמ ָיּיִן :ל ְֵריחַ ְשׁמָ נֶי טוֹבִ ים שֶׁ מֶ ן ַ
יאנִי הַ מֶּ ֶל חֲ דָ ָריו נָגִ ילָה
אֲ הֵ בוּ  :מָ ְשׁ ֵכנִי ַאחֲ ֶרי נָרוּצָ ה הֱ בִ ַ
חוֹרה אֲ נִי
ירה דֹדֶ י ִמ ַיּיִן מֵ ישָׁ ִרים אֲ הֵ בוּ ְ :שׁ ָ
וְ נ ְִשׂ ְמחָ ה בָּ נַזְ כִּ ָ
וְ נָאוָה בְּ נוֹת יְרוּשָׁ ָליִם כְּ ָאהֳ ֵלי ֵקדָ ר כִּ ִיריעוֹת ְשׁ מֹהַ :אל ִתּ ְראֻ נִי
שֶׁ אֲ נִי ְשׁחַ ְרח ֶֹרת שֶׁ ְשּׁ ָזפ ְַתנִי הַ שָּׁ מֶ שׁ בְּ נֵי ִא ִמּי נִחֲ רוּ בִ י שָׂ מֻ נִי נֹטֵ ָרה
ֶאת הַ כְּ ָר ִמים כּ ְַר ִמי שֶׁ לִּי ל ֹא נָטָ ְר ִתּי :הַ גִּ ידָ ה לִּי שֶׁ ָאהֲ בָ ה נַפְ ִשׁי
ֵאי ָכה ִת ְרעֶ ה ֵאי ָכה ַתּ ְרבִּ יץ בַּ צָּ הֳ ָריִם שַׁ לָּמָ ה ֶא ְהיֶה כְּ ע ְֹטיָה עַ ל
עֶ ְד ֵרי חֲ בֵ ֶרי ִ :אם ל ֹא ֵת ְדעִ י ָל הַ ָיּפָה בַּ נּ ִָשׁים צְ ִאי ָל בְּ עִ ְקבֵ י
הַ צּ ֹאן ְוּרעִ י ֶאת גְּ ִדיּ ַֹת ִי עַ ל ִמ ְשׁכְּ נוֹת הָ רֹעִ ים :לְסֻ סָ ִתי בְּ ִרכְ בֵ י
ָאר בַּ חֲ רוּזִ ים:
יתי ַרעְ י ִָתי :נָאווּ לְחָ ַי ִי בַּ תּ ִֹרים צַ וּ ֵ
פ ְַרעֹה ִדּ ִמּ ִ
תּוֹרי זָהָ ב ַנעֲשֶׂ ה ָלּ עִ ם נ ְֻקדּוֹת הַ כָּסֶ ף :עַ ד שֶׁ הַ מֶּ ֶל בִּ ְמ ִסבּוֹ נ ְִר ִדּי
ֵ
דּוֹדי
דּוֹדי ִלי בֵּ ין שָׁ דַ י ָילִיןֶ :א ְשׁכֹּל הַ ֹכּ ֶפר ִ
נ ַָתן ֵריחוֹ :צְ רוֹר הַ מֹּר ִ
ִלי בְּ כ ְַרמֵ י עֵ ין גּ ִֶדיִ :ה ָנּ ָיפָה ַרעְ י ִָתי ִה ָנּ ָיפָה עֵ י ַנ ִי יוֹנִיםִ :ה ְנּ
דוֹדי ַאף נָעִ ים ַאף עַ ְרשֵׂ נוּ ַר ֲע ָננָה :קֹרוֹת בָּ ֵתּינוּ אֲ ָרזִ ים
ָי ֶפה ִ
רוֹתים:
ָר ִהיטֵ נוּ בְּ ִ
חוֹחים כֵּן
אֲ נִי חֲ בַ צֶּ ֶלת הַ שָּׁ רוֹן שׁוֹשַׁ נַּת הָ עֲמָ ִקים :כְּ שׁוֹשַׁ נָּה בֵּ ין הַ ִ
דּוֹדי בֵּ ין הַ בָּ נִים בְּ צִ לּוֹ
ַרעְ י ִָתי בֵּ ין הַ בָּ נוֹת :כְּ ַתפּוּחַ בַּ עֲצֵ י הַ יַּעַ ר ֵכּן ִ
יאנִי ֶאל בֵּ ית הַ ָיּיִן וְ ִדגְ לוֹ
ִחמַּ ְד ִתּי וְ יָשַׁ בְ ִתּי וּפִ ְריוֹ מָ תוֹק ְל ִחכִּ י :הֱ בִ ַ
פּוּחים כִּ י חוֹלַת
עָ ַלי ַאהֲ בָ ה :סַ ְמּכוּנִי בָּ אֲ ִשׁישׁוֹת ַרפְּ דוּ ִני בַּ ַתּ ִ
ימינוֹ ְתּחַ בְּ ֵקנִיִ :ה ְשׁבַּ עְ ִתּי
ֹאשׁי וִ ִ
ַאהֲ בָ ה ָאנִיְ :שׂמ ֹאלוֹ ַתּחַ ת לְר ִ
ֶא ְתכֶם בְּ נוֹת יְרוּשָׁ ַליִם בִּ צְ בָ אוֹת אוֹ בְּ ַאיְלוֹת הַ שָּׂ דֶ ה ִאם ָתּעִ ירוּ
דּוֹדי ִהנֵּה זֶה בָּ א
עוֹררוּ ֶאת הָ ַאהֲ בָ ה עַ ד שֶׁ ֶתּ ְחפָּץ :קוֹל ִ
וְ ִאם ְתּ ְ
דוֹדי לִצְ בִ י אוֹ ְל ֹע ֶפר
ְמדַ לֵּג עַ ל הֶ הָ ִרים ְמ ַקפֵּץ עַ ל הַ גְּ בָ עוֹת :דּוֹמֶ ה ִ

הָ ַא ָיּלִים ִהנֵּה זֶה עוֹמֵ ד ַאחַ ר כּ ְָתלֵנוּ מַ ְשׁגִּ יחַ ִמן הַ חֲ נוֹת מֵ צִ יץ ִמן
קוּמי ָל ַרעְ י ִָתי ָיפ ִָתי וּלְכִ י ָל  :כִּ י
דוֹדי וְ ָאמַ ר לִי ִ
הַ חֲ ַרכִּ ים :עָ נָה ִ
ִהנֵּה הַ ְסּ ָתו עָ בָ ר הַ גֶּשֶׁ ם חָ לַף הָ ַל לוֹ :הַ נִּצָּ נִים נִ ְראוּ בָ ָא ֶרץ עֵ ת
הַ זּ ִָמיר ִהגִּ יעַ וְ קוֹל הַ תּוֹר נ ְִשׁמַ ע בְּ ַא ְרצֵ נוּ :הַ ְתּ ֵאנָה חָ נְטָ ה ַפגֶּיהָ
קוּמי לָכְ י ַרעְ י ִָתי ָיפ ִָתי וּלְכִ י ָל  :יוֹנ ִָתי
ִ
וְ הַ גְּ ָפ ִנים ְסמָ דַ ר נ ְָתנוּ ֵריחַ
בְּ חַ גְ וֵי הַ סֶּ לַע בְּ סֵ ֶתר הַ מַּ ְד ֵרגָה הַ ְר ִאינִי ֶאת מַ ְר ַא ִי הַ ְשׁ ִמיעִ ִני ֶאת
קוֹ ֵל כִּ י קוֹ ֵל עָ ֵרב וּמַ ְר ֵאי נָאוֶהֶ :אחֱ זוּ לָנוּ שׁוּעָ לִים שֻׁ עָ ִלים
דּוֹדי לִי וַאֲ נִי לוֹ הָ רֹעֶ ה
ְקטַ ִנּים ְמחַ בְּ לִים כְּ ָר ִמים וּכְ ָרמֵ ינוּ ְסמָ דַ רִ :
דוֹדי
ִ
בַּ שּׁוֹשַׁ נִּים :עַ ד שֶׁ יָּפוּחַ הַ יּוֹם וְ נָסוּ הַ צְּ ָל ִלים סֹב ְדּמֵ ה ְל
לִצְ בִ י אוֹ ְל ֹעפֶר הָ ַא ָיּלִים עַ ל הָ ֵרי בָ ֶתר:
עַ ל ִמ ְשׁכָּבִ י בַּ ֵלּילוֹת בִּ ַקּ ְשׁ ִתּי ֵאת שֶׁ ָאהֲ בָ ה נַפְ ִשׁי בִּ ַקּ ְשׁ ִתּיו וְ ל ֹא
אתיוָ :אקוּמָ ה נָּא וַאֲ סוֹבְ בָ ה בָ עִ יר בַּ ְשּׁו ִָקים וּבָ ְרחֹבוֹת
ְמצָ ִ
אתיוְ :מצָ אוּנִי
אֲ בַ ְקשָׁ ה ֵאת שֶׁ ָאהֲ בָ ה נַפְ ִשׁי בִּ ַקּ ְשׁ ִתּיו וְ ל ֹא ְמצָ ִ
יתם :כִּ ְמעַ ט
הַ שּׁ ְֹמ ִרים הַ סֹּבְ בִ ים בָּ עִ יר ֵאת שֶׁ ָאהֲ בָ ה נַפְ ִשׁי ְר ִא ֶ
אתי ֵאת שֶׁ ָאהֲ בָ ה נַפְ ִשׁי אֲ חַ זְ ִתּיו וְ ל ֹא
שֶׁ עָ בַ ְר ִתּי מֵ הֶ ם עַ ד שֶׁ מָּ צָ ִ
הוֹר ִתיִ :ה ְשׁבַּ עְ ִתּי
יאתיו ֶאל בֵּ ית ִא ִמּי וְ ֶאל חֶ דֶ ר ָ
ַא ְרפֶּנּוּ עַ ד שֶׁ הֲ בֵ ִ
ֶא ְתכֶם בְּ נוֹת יְרוּשָׁ ַל ִים בִּ צְ בָ אוֹת אוֹ בְּ ַאיְלוֹת הַ שָּׂ דֶ ה ִאם ָתּעִ ירוּ
עוֹררוּ ֶאת הָ ַאהֲ בָ ה עַ ד שֶׁ ֶתּ ְחפָּץִ :מי ז ֹאת ֹע ָלה ִמן הַ ִמּ ְדבָּ ר
וְ ִאם ְתּ ְ
ימרוֹת עָ שָׁ ן ְמ ֻקטֶּ ֶרת מֹר וּלְבוֹנָה ִמכֹּל ַאבְ ַקת רוֹכֵלִ :הנֵּה
כְּ ִת ְ
ִמטָּ תוֹ שֶׁ לּ ְִשׁ מֹה ִשׁ ִשּׁים גִּ בּ ִֹרים סָ בִ יב ָלהּ ִמגִּ בּ ֵֹרי י ְִשׂ ָר ֵאלֻ :כּלָּם
אֲ חֻ זֵי חֶ ֶרב ְמל ְֻמּדֵ י ִמלְחָ מָ ה ִאישׁ חַ ְרבּוֹ עַ ל י ְֵרכוֹ ִמפַּחַ ד בַּ לֵּילוֹת:
ַאפִּ ְריוֹן עָ שָׂ ה לוֹ הַ מֶּ ֶל ְשׁ מֹה מֵ עֲצֵ י הַ לְּבָ נוֹן :עַ מּוּדָ יו עָ שָׂ ה כֶסֶ ף
ְרפִ ידָ תוֹ זָהָ ב מֶ ְרכָּבוֹ ַא ְרגָּמָ ן תּוֹכוֹ ָרצוּף ַאהֲ בָ ה ִמבְּ נוֹת
יְרוּשָׁ ָליִם:

צְ ֶאינָה ְוּר ֶאינָה בְּ נוֹת צִ יּוֹן בַּ מֶּ ֶל ְשׁ מֹה בָּ עֲטָ ָרה שֶׁ עִ ְטּ ָרה לּוֹ ִאמּוֹ
בְּ יוֹם חֲ תֻ נָּתוֹ וּבְ יוֹם ִשׂ ְמחַ ת לִבּוֹ:
ִה ָנּ ָיפָה ַרעְ י ִָתי ִה ָנּ ָיפָה עֵ י ַנ ִי יוֹ ִנים ִמבַּ עַ ד לְצַ מָּ ֵת שַׂ עְ ֵר
כְּ עֵ דֶ ר הָ עִ זִּ ים שֶׁ ָגּלְשׁוּ מֵ הַ ר גִּ לְעָ דִ :שׁ ַנּ ִי כְּ עֵ דֶ ר הַ ְקּצוּבוֹת שֶׁ עָ לוּ
ִמן הָ ַר ְחצָ ה שֶׁ ֻכּ ָלּם מַ ְת ִאימוֹת וְ שַׁ ֻכּ ָלה ֵאין בָּ הֶ ם :כְּ חוּט הַ שָּׁ נִי
וּמ ְדבָּ ֵר נָאוֶה כְּ ֶפלַח הָ ִרמּוֹן ַר ָקּ ֵת ִמבַּ עַ ד ְלצַ מָּ ֵת :
תוֹת ִי ִ
ִשׂפְ ַ
ָאר בָּ נוּי ל ְַתלְפִּ יּוֹת ֶאלֶף הַ מָּ גֵן ָתּלוּי עָ ָליו כֹּל
כְּ ִמגְּ דַ ל דָּ וִ יד צַ וּ ֵ
:שׁלְטֵ י הַ גִּ בּ ִֹרים
ְשׁנֵי שָׁ דַ ִי כִּ ְשׁנֵי ֳעפ ִָרים ְתּאוֹמֵ י צְ בִ יָּה הָ רֹעִ ים ִ
בַּ שּׁוֹשַׁ נִּים :עַ ד שֶׁ יָּפוּחַ הַ יּוֹם וְ נָסוּ הַ צְּ ָל ִלים ֵא ֶל ִלי ֶאל הַ ר הַ מּוֹר
וְ ֶאל גִּ בְ עַ ת הַ לְּבוֹנָהֻ :כּ ָלּ ָיפָה ַרעְ י ִָתי וּמוּם ֵאין בָּ ִ :א ִתּי ִמלְּבָ נוֹן
שׁוּרי מֵ ר ֹאשׁ אֲ מָ נָה מֵ ר ֹאשׁ ְשׂנִיר
בוֹאי ָתּ ִ
ַכּ ָלּה ִא ִתּי ִמלְּבָ נוֹן ָתּ ִ
וְ חֶ ְרמוֹן ִמ ְמּעֹנוֹת אֲ ָריוֹת מֵ הַ ְר ֵרי נְמֵ ִרים :לִבַּ בְ ִתּנִי אֲ ח ִֹתי ַכלָּה
לִבַּ בְ ִתּ ִני בְּ ַאחַ ת מֵ עֵ י ַנ ִי בְּ ַאחַ ד ֲענָק ִמצַּ וְּ ֹר ָנ ִי  :מַ ה יָּפוּ דֹדַ ִי
אֲ ח ִֹתי ַכ ָלּה מַ ה טֹּבוּ דֹדַ ִי ִמ ַיּיִן וְ ֵריחַ ְשׁמָ ַנ ִי ִמכָּל בְּ שָׂ ִמיםֹ :נפֶת
תוֹת ִי ַכּלָּה ְדּבַ שׁ וְ חָ ָלב ַתּחַ ת לְשׁוֹ ֵנ וְ ֵריחַ שַׂ ְלמ ַֹת ִי
ִתּטֹּפְ נָה ִשׂפְ ַ
כְּ ֵריחַ לְבָ נוֹן :גַּן | נָעוּל אֲ ח ִֹתי ַכ ָלּה גַּל נָעוּל מַ עְ יָן חָ תוּםְ :שׁלָחַ ִי
פּ ְַרדֵּ ס ִרמּוֹנִים עִ ם פְּ ִרי ְמג ִָדים כְּ פ ִָרים עִ ם נ ְָר ִדים :נ ְֵר ְדּ וְ כ ְַרכֹּם
ָקנֶה וְ ִקנָּמוֹן עִ ם כָּל עֲצֵ י לְבוֹנָה מֹר וַאֲ הָ לוֹת עִ ם כָּל ָראשֵׁ י
עוּרי
בְ שָׂ ִמים :מַ עְ יַן ַגּנִּים בְּ ֵאר מַ יִם חַ יִּים וְ נֹזְ ִלים ִמן לְבָ נוֹןִ :
דוֹדי ְלגַנּוֹ וְ י ֹאכַל
יחי ַגנִּי יִזְּ לוּ בְ שָׂ מָ יו יָב ֹא ִ
וּבוֹאי ֵתימָ ן הָ פִ ִ
ִ
צָ פוֹן
פְּ ִרי ְמגָדָ יו:
מוֹרי עִ ם בְּ שָׂ ִמי ָא ַכל ְִתּי יַעְ ִרי עִ ם
יתי ִ
אתי ְל ַגנִּי אֲ ח ִֹתי ַכלָּה ָא ִר ִ
בָּ ִ
דּוֹדים :אֲ נִי
יתי יֵינִי עִ ם חֲ לָבִ י ִאכְ לוּ ֵרעִ ים ְשׁתוּ וְ ִשׁכְ רוּ ִ
ִדּבְ ִשׁי שָׁ ִת ִ
דּוֹדי דוֹפֵק פִּ ְת ִחי ִלי אֲ ח ִֹתי ַרעְ י ִָתי יוֹנ ִָתי
יְשֵׁ נָה וְ לִבִּ י עֵ ר קוֹל ִ

ֻצּוֹתי ְר ִסיסֵ י ָל ְילָה :פָּשַׁ ְט ִתּי ֶאת
ֹאשׁי נ ְִמלָא טָ ל ְקוּ ַ
ַתמָּ ִתי שֶׁ ר ִ
דּוֹדי
כּ ָֻתּנ ְִתּי ֵאי ָככָה ֶאלְבָּ שֶׁ נָּה ָרחַ צְ ִתּי ֶאת ַרגְ ַלי ֵאי ָככָה אֲ טַ ְנּפֵםִ :
ְדוֹדי וְ יָדַ י
שָׁ לַח יָדוֹ ִמן הַ חוֹר וּמֵ עַ י הָ מוּ עָ לָיוַ :ק ְמ ִתּי אֲ נִי לִפְ תֹּחַ ל ִ
נ ְָטפוּ מוֹר וְ ֶאצְ בְּ ע ַֹתי מוֹר עֹבֵ ר עַ ל ַכּפּוֹת הַ מַּ נְעוּל :פּ ַָת ְח ִתּי אֲ נִי
דוֹדי חָ מַ ק עָ בָ ר נַפְ ִשׁי יָצְ ָאה בְ דַ בְּ רוֹ בִּ ַקּ ְשׁ ִתּיהוּ וְ ל ֹא
ְדוֹדי וְ ִ
ל ִ
אתיו וְ ל ֹא עָ ָננִיְ :מצָ אֻ נִי הַ שּׁ ְֹמ ִרים הַ סֹּבְ בִ ים בָּ עִ יר
אתיהוּ ְק ָר ִ
ְמצָ ִ
ידי מֵ עָ לַי שׁ ְֹמ ֵרי הַ חֹמוֹתִ :ה ְשׁבַּ עְ ִתּי
ִהכּוּנִי פְ צָ עוּנִי נ ְָשׂאוּ ֶאת ְר ִד ִ
דּוֹדי מַ ה ַתּגִּ ידוּ לוֹ
ֶא ְתכֶם בְּ נוֹת יְרוּשָׁ ָליִם ִאם ִתּ ְמצְ אוּ ֶאת ִ
שֶׁ חוֹ ַלת ַאהֲ בָ ה ָאנִי :מַ ה דּוֹדֵ ִמדּוֹד הַ ָיּפָה בַּ נּ ִָשׁים מַ ה דּוֹדֵ
דּוֹדי צַ ח וְ ָאדוֹם דָּ גוּל מֵ ְרבָ בָ ה :ר ֹאשׁוֹ
ִמדּוֹד שֶׁ ָכּכָה ִה ְשׁבַּ עְ ָתּנוִּ :
ָעוֹרב :עֵ ינָיו כְּ יוֹנִים עַ ל
ֻצּוֹתיו ַתּל ְַתּלִּים ְשׁחֹרוֹת כּ ֵ
כּ ֶֶתם ָפּז ְקו ָ
ישׁבוֹת עַ ל ִמלֵּאת :לְחָ יָו ַכּעֲרוּגַת
יקי מָ יִם רֹחֲ צוֹת בֶּ חָ לָב ְ
אֲ פִ ֵ
תוֹתיו שׁוֹשַׁ נִּים נ ְֹטפוֹת מוֹר עֹבֵ ר:
הַ בֹּשֶׂ ם ִמגְ ְדּלוֹת מֶ ְר ָק ִחים ִשׂפְ ָ
יָדָ יו גְּ לִילֵי זָהָ ב ְממֻ לּ ִָאים בַּ ַתּ ְר ִשׁישׁ מֵ עָ יו עֶ שֶׁ ת שֵׁ ן ְמ ֻע ֶלּ ֶפת
שׁוֹקיו עַ מּוּדֵ י שֵׁ שׁ ְמיֻסָּ ִדים עַ ל ַא ְדנֵי ָפז מַ ְר ֵאהוּ ַכּלְּבָ נוֹן
ָ
סַ פִּ ִירים:
דוֹדי וְ זֶה ֵרעִ י
בָּ חוּר כָּאֲ ָרזִ יםִ :חכּוֹ מַ ְמ ַת ִקּים וְ כֻלּוֹ מַ חֲ מַ ִדּים זֶה ִ
בְּ נוֹת ְירוּשָׁ ָליִם:
ָאנָה הָ ַל דּוֹדֵ הַ ָיּפָה בַּ נּ ִָשׁים ָאנָה ָפּנָה דוֹדֵ וּנְבַ ְקשֶׁ נּוּ עִ מָּ :
דּוֹדי י ַָרד ְלגַנּוֹ ַלעֲרֻ גוֹת הַ בֹּשֶׂ ם ל ְִרעוֹת בַּ ַגּנִּים וְ ִל ְלקֹט שׁוֹשַׁ נִּים:
ִ
דוֹדי לִי הָ רוֹעֶ ה בַּ שּׁוֹשַׁ נִּיםָ :י ָפה ַא ְתּ ַרעְ י ִָתי כְּ ִת ְרצָ ה
ְדוֹדי וְ ִ
אֲ נִי ל ִ
נָאוָה כִּ ירוּשָׁ ָל ִים אֲ יֻמָּ ה ַכּנּ ְִדגָּלוֹת :הָ סֵ בִּ י עֵ י ַנ ִי ִמנֶּגְ ִדּי שֶׁ הֵ ם
ִה ְר ִהי ֻבנִי שַׂ עְ ֵר כְּ עֵ דֶ ר הָ עִ זִּ ים שֶׁ ָגּ ְלשׁוּ ִמן הַ גִּ לְעָ דִ :שׁ ַנּ ִי כְּ עֵ דֶ ר
הָ ְרחֵ לִים שֶׁ עָ לוּ ִמן הָ ַר ְחצָ ה שֶׁ ֻכּ ָלּם מַ ְת ִאימוֹת וְ שַׁ ֻכּ ָלה ֵאין בָּ הֶ ם:
כְּ ֶפלַח הָ ִרמּוֹן ַר ָקּ ֵת ִמבַּ עַ ד לְצַ מָּ ֵת ִ :שׁ ִשּׁים הֵ מָּ ה ְמלָכוֹת

מנִים פִּ ילַגְ ִשׁים ַו ֲעלָמוֹת ֵאין ִמ ְספָּרַ :אחַ ת ִהיא יוֹנ ִָתי ַתמָּ ִתי
וּשׁ ֹ
ְ
ַאחַ ת ִהיא ל ְִאמָּ הּ בָּ ָרה ִהיא לְיוֹל ְַד ָתּהּ ָראוּהָ בָ נוֹת ַוי ְַא ְשּׁרוּהָ
ְמ ָלכוֹת וּפִ ילַגְ ִשׁים ַויְהַ לְלוּהָ ִ :מי ז ֹאת הַ נּ ְִשׁ ָקפָה כְּ מוֹ שָׁ חַ ר ָיפָה
ַכלְּבָ נָה בָּ ָרה כַּחַ מָּ ה אֲ יֻמָּ ה ַכּנּ ְִדגָּלוֹתֶ :אל גִּ נַּת אֱ גוֹז י ַָר ְד ִתּי ל ְִראוֹת
מּנִים :ל ֹא יָדַ עְ ִתּי
בְּ ִאבֵּ י הַ נָּחַ ל ל ְִראוֹת הֲ פ ְָרחָ ה הַ ֶגּפֶן הֵ נֵצוּ הָ ִר ֹ
נַפְ ִשׁי שָׂ מַ ְת ִני מַ ְרכְּ בוֹת עַ ִמּי נ ִָדיב:
שׁוּבִ י שׁוּבִ י הַ שּׁוּל ִַמּית שׁוּבִ י שׁוּבִ י וְ נֶחֱ זֶה בָּ מַ ה ֶתּחֱ זוּ בַּ שּׁוּל ִַמּית
מּוּקי
ח ַלת הַ מַּ חֲ ָניִם :מַ ה יָּפוּ פְ עָ מַ ִי בַּ נְּעָ לִים בַּ ת נ ִָדיב חַ ֵ
כִּ ְמ ֹ
י ְֵר ַכ ִי כְּ מוֹ חֲ ל ִָאים מַ עֲשֵׂ ה יְדֵ י ָאמָּ ן :שָׁ ְר ֵר ַאגַּן הַ סַּ הַ ר ַאל י ְֶחסַ ר
הַ מָּ זֶג בִּ ְט ֵנ ע ֲֵרמַ ת ִח ִטּים סוּגָה בַּ שּׁוֹשַׁ נִּיםְ :שׁנֵי שָׁ דַ ִי כִּ ְשׁנֵי
ָאר כְּ ִמגְ דַּ ל הַ שֵּׁ ן עֵ י ַנ ִי בְּ ֵרכוֹת בְּ חֶ ְשׁבּוֹן
ֳעפ ִָרים ָתּאֳ מֵ י צְ בִ יָּה :צַ וּ ֵ
עַ ל שַׁ עַ ר בַּ ת ַרבִּ ים ַא ֵפּ כְּ ִמגְ דַּ ל הַ לְּבָ נוֹן צוֹפֶה פְּ נֵי דַ מָּ שֶׂ ק :ר ֹאשֵׁ
עָ ַל ִי ַכּכּ ְַרמֶ ל וְ דַ לַּת ר ֹאשֵׁ כּ ַָא ְרגָּמָ ן מֶ ֶל ָאסוּר בָּ ְרהָ ִטים :מַ ה
יָּפִ ית וּמַ ה נָּעַ ְמ ְתּ ַאהֲ בָ ה בַּ ַתּעֲנוּגִ ים :ז ֹאת קוֹמָ ֵת דָּ ְמ ָתה ל ְָתמָ ר
וְ שָׁ דַ ִי ל ְַא ְשׁכֹּלוֹתָ :אמַ ְר ִתּי ֶא ֱעלֶה בְ ָתמָ ר אֹחֲ זָה בְּ סַ נ ְִסנָּיו וְ י ְִהיוּ
פּוּחים :וְ ִח ֵכּ כְּ יֵין
נָא שָׁ דַ ִי כְּ ֶא ְשׁכְּ לוֹת הַ ֶגּפֶן וְ ֵריחַ ַא ֵפּ כּ ַַתּ ִ
ְדוֹדי
ְדוֹדי לְמֵ ישָׁ ִרים דּוֹבֵ ב ִשׂפְ ֵתי יְשֵׁ נִים :אֲ נִי ל ִ
הַ טּוֹב הוֹ ֵל ל ִ
דוֹדי נֵצֵ א הַ שָּׂ דֶ ה ָנלִינָה בַּ כְּ פ ִָרים :נ ְַשׁכִּ ימָ ה
שׁוּקתוְֹ :לכָה ִ
וְ עָ ַלי ְתּ ָ
לַכְּ ָר ִמים נ ְִר ֶאה ִאם פּ ְָרחָ ה הַ ֶגּפֶן פִּ ַתּח הַ ְסּמָ דַ ר הֵ נֵצוּ הָ ִרמּוֹנִים
שָׁ ם ֶא ֵתּן ֶאת דֹּדַ י ָל  :הַ דּוּדָ ִאים נ ְָתנוּ ֵריחַ וְ עַ ל פְּ ָתחֵ ינוּ כָּל
דּוֹדי צָ ַפנ ְִתּי ָל :
ְמג ִָדים חֲ דָ ִשׁים גַּם יְשָׁ נִים ִ
ִמי י ִֶתּ ְנ כְּ ָאח לִי יוֹנֵק ְשׁדֵ י ִא ִמּי ֶא ְמצָ אֲ בַ חוּץ ֶאשָּׁ ְק גַּם ל ֹא
ָיבֻזוּ לִיֶ :אנְהָ גְ אֲ בִ יאֲ ֶאל בֵּ ית ִא ִמּי ְתּל ְַמּדֵ נִי ַא ְשׁ ְק ִמ ַיּיִן
ימינוֹ ְתּחַ בְּ ֵקנִי:
ֹאשׁי וִ ִ
מּנִיְ :שׂמ ֹאלוֹ ַתּחַ ת ר ִ
הָ ֶר ַקח מֵ ע ֲִסיס ִר ֹ

ִה ְשׁבַּ עְ ִתּי ֶא ְתכֶם בְּ נוֹת יְרוּשָׁ ָליִם מַ ה ָתּעִ ירוּ וּמַ ה ְתּע ְֹררוּ ֶאת
הָ ַאהֲ בָ ה עַ ד שֶׁ ֶתּ ְחפָּץִ :מי ז ֹאת ֹעלָה ִמן הַ ִמּ ְדבָּ ר ִמ ְת ַרפּ ֶֶקת עַ ל
עוֹר ְר ִתּי שָׁ מָּ ה ִחבְּ ל ְַת ִאמֶּ שָׁ מָּ ה ִחבְּ לָה
דּוֹדָ הּ ַתּחַ ת הַ ַתּפּוּחַ ַ
ַחוֹתם עַ ל זְ רוֹעֶ כִּ י עַ זָּה כַמָּ וֶת
ַחוֹתם עַ ל לִבֶּ כּ ָ
ְילָדַ ְת ִ :שׂימֵ ִני כ ָ
ַאהֲ בָ ה ָקשָׁ ה כִ ְשׁאוֹל ִקנ ְָאה ְרשָׁ פֶיהָ ִר ְשׁ ֵפּי ֵאשׁ שַׁ לְהֶ בֶ ְתיָה :מַ יִם
ַרבִּ ים ל ֹא יוּכְ לוּ ְלכַבּוֹת ֶאת הָ ַאהֲ בָ ה וּנְהָ רוֹת ל ֹא י ְִשׁ ְטפוּהָ ִאם
י ִֵתּן ִאישׁ ֶאת כָּל הוֹן בֵּ יתוֹ בָּ ַאהֲ בָ ה בּוֹז יָבוּזוּ לוָֹ :אחוֹת לָנוּ
חוֹתנוּ בַּ יּוֹם שֶׁ ְיּדֻבַּ ר בָּ הִּ :אם
ְקטַ נָּה וְ שָׁ דַ יִם ֵאין לָהּ מַ ה ַנּעֲשֶׂ ה לַאֲ ֵ
ירת כָּסֶ ף וְ ִאם דֶּ לֶת ִהיא נָצוּר עָ לֶיהָ
חוֹמָ ה ִהיא נִבְ נֶה עָ לֶיהָ ִט ַ
ִיתי בְ עֵ ינָיו כְּ מוֹצְ ֵאת
לוּחַ ָא ֶרז :אֲ נִי חוֹמָ ה וְ שָׁ דַ י כּ ִַמּגְ דָּ לוֹת ָאז הָ י ִ
שָׁ לוֹם :כּ ֶֶרם הָ יָה ל ְִשׁ מֹה בְּ בַ עַ ל הָ מוֹן נ ַָתן ֶאת הַ כּ ֶֶרם ַלנּ ְֹט ִרים
ִאישׁ יָבִ א בְּ פִ ְריוֹ ֶאלֶף כָּסֶ ף :כּ ְַר ִמי שֶׁ לִּי ְל ָפנָי הָ ֶאלֶף ְל ְשׁ מֹה
אתיִם ְלנ ְֹט ִרים ֶאת פִּ ְריוֹ :הַ יּוֹשֶׁ בֶ ת בַּ ַגּנִּים חֲ בֵ ִרים מַ ְק ִשׁיבִ ים
וּמָ ַ
וּדמֵ ה ְל לִצְ בִ י אוֹ ְל ֹעפֶר הָ ַא ָיּלִים
דּוֹדי ְ
לְקוֹ ֵל הַ ְשׁ ִמיעִ נִי :בְּ ַרח ִ
עַ ל הָ ֵרי בְ שָׂ ִמים:
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LETTER of LOVE

השבעתי

אתכם

בנות ירושלם אם
תמצאו את דודי
מה

תגידו

לו

שחולת אהבה אני

